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The East Tocharian Srona-Kotikama-Avadﬁna:
The Version of THT 974 (A 340) and THT 975 (A 341)
together with THT 1525

Olav Hackstein and Hiromi Habata

1 Introduction

The adventure story of Srona Kotikarna in the world of the dead is transmitted in various
versions, ranging from the short version in the Kalpanamanditika (story no. 18)! of
Kumaralata to the long version in the Divyavadana (story no. 1). Among the various
versions of the story, the two Tocharian A versions shed light on the formation and
development of the story. One version is THT 974 (A 340) and THT 975 (A 341) with
THT 1525, which is dealt with in the present paper; another is THT 670-672 (A 37-39)
that belongs to the Jataka/Avadana Collection THT 634-686 (A 1-53), whose author is
probably Kumaralata (see Habata 2023).

In our paper presented at the International Symposium “Variety of Jataka and
Avadana transmission”, held on November 27th and 28th, 2023 at the International
College for Postgraduate Buddhist Studies in Tokyo, we sketched the general outline of
the various versions and the change of the plot of the story as well as stylistical change.?
In the present paper we would like to provide a new edition, translation, and commentary
of the fragments THT 974 (A 340) and THT 975 (A 341) together with newly identified
fragment THT 1525.

The Tocharian fragments THT 974 and THT 975 from the Stadthdhle in Soréuq
were published by Sieg & Siegling (1921, pp. 186—188) and translated by Sieg (1952, pp.
37-41). Regarding their content, this Tocharian version corresponds well to the version
of the Vinaya of the Sarvastivadin (hereafter Sarv-Vin) as transmitted by the Chinese
translation Shi song lii 7§ and its Sanskrit fragments found in Eastern Turkestan.
Waldschmidt (1952) edited the Sanskrit fragment from Murtuq (M 655 = SHT 591) and
clarified its difference from the version in the Mulasarvastivada-Vinaya,* which matches

! Liiders 1926: no Sanskrit fragment of the story no. 18 is identified; Chinese translation Da zhudng
yan lin jing Kitigamfs (Taishd vol. 4, no. 201, 275¢12-276b28) translated by Kumarajiva M3EE
REAT.

2 Hackstein & Habata (forthcoming).

3 Taisho vol. 23, no. 1435, translated by Fu rud dud lué #5452 4& (*Punyatara) and Kumarajiva
FEF#AT. The story of Sronakotikarna is located in the chapter on carma (FZEEi% 178a19-182a26).
French translation in Chavannes 1911, 11, pp. 237ff. Inokuchi (1961, pp. 324-328) compared the text
of A 340 and A 341 with the Chinese correspondence in the Shi song lii.

4 Milasarvastivada-Vinaya, Carmavastu (Gilgit Manuscript 111, 4, pp. 159-210); Chinese translation
Gén bén shué yi qié you bu pi nai yé Pi gé shi ARASGH —U)G 5B RHE 555 (Taisho vol. 23, no.
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with the version in the Divyavadana. Wille (1993) found two further Sanskrit fragments
in the Pelliot Collection in Paris, through which the reading and reconstruction of the
Sanskrit fragment (SHT 591) could be improved. Antedating Waldschmidt’s recognition
of the characteristics of the Central Asian version of the story, Griinwedel (1920, pp. II
29-53) identified the wall paintings in Kizil cave as the depiction of the Srona-Kotikarna
avadana. This cave was named “Seefahrerhohle”.

The concerning Tocharian A version is composed in verse without prose,
whereas the story in the Sarv-Vin is written in prose. The Tocharian version is therefore
regarded as a literary-style adaptation of the story.> The style, in which the whole text is
composed in verse, differs from the campii style that Kumaralata used for his
Kalpanamanditika, which alternates verse and prose. The shorter version of the Srona-
Kotikarna avadana in the Kalpanamanditika, which contains only the episode of the city
of pretas — and only one city where Kotikarna begged for water® —, agrees well with
the Tocharian version: The wording of the Tocharian strophes 77-82 resembles the
Kalpanamanditika more closely than the Sarv-Vin version. This raises the question
whether the author of the Tocharian A version knew the version of the Kalpanamanditika.

All verses are numbered throughout the text; fragment THT 974 contains the
strophes 77-87, featuring the episodes a) Srona Kotikarna visits the two cities of pretas
(str. 77-82), bl) Srona Kotikarna meets a man who enjoys pleasures at nighttime but is
savaged by dogs during daytime (str. 83—86), and b2) Srona Kotikarna meets a man who
is eaten by a centipede at nighttime but enjoys pleasures during daytime (str. §7—-88); the
folio that consists of THT 974 supplemented by THT 1525 contains the strophes 88—100,
dealing with the episodes c) Srona Kotikarna meets a woman with four pretas (str. 88—
97), and the following episode upon his return to his hometown (str. 98—100).

2 Remarks on meter and style
THT 974 (A340), THT 975 (A341) and THT1525 are composed in the same meter, The
strophes made up of 4 padas (Sieg 1944, p. 37; Itkin & Malyshev 2021, p. 54):
pada a 20 syllables (subdivided into 5+5+5+5).
pada b 22 syllables (subdivided into 8+7+7)
or more precisely, as per Itkin & Malyshev 2021, p. 54: (4+4+4+3+4+3).
pada ¢ 10 syllables (subdivided into 5+5).
pada d 15 syllables (subdivided into 8+7).
or more precisely, as per Itkin & Malyshev 2021, p. 54: (4+4+4+3).
Pada b licences the contraction of [4+3] to [7], cf.
a) (4+4+4+3+[4+3]) > (4+4+4+3+7):

1447) translated by Yi jing #&{F.

5> Waldschmidt 1952, pp. 141-142: “Sie enthalten eine Nachdichtung unserer Legende, in einem
kunstvollen Metrum abgefafit und mit gewissen Freiheiten im Wortlaut.”

® Other versions contain two cities of pretas, one of which he begged for water, another for food.
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77b [4 syll.]'[4 syll.]! (ka)s[t]yo rukos ' klo(pantyo) ! (§kam) ta(t)wsu(s) mii(r)l(i)iiii ok(i)
90b [4 syll.]'[4 syll.]'[4 syll.]'[3 syll.]| (weiiar) (ko)tikarnenac :
b) (4+4+[4+3]+4+3) > (4+4+T7+4+3):
82b tirkrds w[rd]ntu | simam takefic | wasa ka(runyo kyprene) ' [4 syll.][3 syll.]
c) (4+4+[4+3]+[4+3]) > (4+4+T7+7):
79b (tmik ce)m pretad | litkoss oki | ampy esim satre nantsiis 'klar tkan(a priksant-im
skam:)
Colon-initial and post-caesural fronting (hyperbaton)
A pervasive trait of Tocharian versification is the fronting of verbs and nouns into colon-
initial and immediate post-caesural position (Hackstein 2015, pp. 80-5; cf. for a more
detailed account Hackstein & Habata [forthcoming] §2.1.2).
THT 974 (A 340)
78a (Klyosar pretad td)m. | Swatsisy akalyo | kapar ymar pilskant: | karunik wrasom
78b [4 syll.]! [4 syll.]! [4 syll.] | klop wikiissi | yefic: pi$! | Kotika(rne) | [3 syll.]
79a (we Kotikarne): | mittak nis kassi! yasis tds praksa(m). ! [5 syll.]

79b (tmék ce)m pretafi | litkoss oki | ampy esim satre nantsiis | klar tkan(a priksant-
am skam:)

80a wilts-ant-yo pukla | kitkont nim tapirk, | $watsiyis fiom wa(s | makk at)s
klyosamas.

80d  kastyo asis, ! sfii lyaly(pd)n(tw)a | prutkoes riyam | aficwassam. || 80 ||

81b wir-parmankyo | ledr tmés pretafi, | wiltsantuyo | arwar ymam, | siinkac entsus !

~~~~~

82a s[n]e parmank pretafi | wefiar: sokyo nii | maski kélpal w(ra)m | p(apriku wasi)s.
83a lotik tmis. pilko | [5 syll.] ' [5 syll.] I[2 syll.] akalyo.

84a lyokiit wse. §l-asam | nakiit k,li. tmak kii | pakir ta(k tsopa)ts | kap$fio empele.
84b entsat onkam | 3yt oki | [4 syll.] I [3 syll.] | (katsasim tru)nk ! tatriisa-m

84c tapam $amanim. | Kotikarne tim
84d  pilkat mroskat. | [3 syll.] k sak | tam wse, timnek | pilkat nunak. || 84 ||
85b ykond klopant ! fi(aressas) lkat. | wefia-m onk sidm: | kfiasds(t)u | Vasavagram |

siiksam (te)?
THT 975 (A341) + THT 1525
90a kulyi wefiam emci ! [5 syll.] I 1 syll] (@)sanac cem | kakiirkus naii
90b cassazm [s]w(atsi) | [4 syll.] | [4 syll.] I [3 syll.] | (wefiar ko)tikarnenac :
91a [5 syll.][5 sylL.]! (w)ympa(r)fi(im) w(a)ryo | paprutkar wimam :
91d  we tam k,leyac | ka$$i nasam | §watsi kly(omim) | (piitka-fii)

92b [4 syll.] | lyalypursi want | worta-m kumpam | siiti spal | pakt-Am ymar tmam |
kap$ani :

93a [1 syll.] (ka)$($)i nasam | we $watsi piitka | fii timnek tamac | we tmik sam as tak
ek (1)

93d  (pérksatim kuc) ! lyalypamntu yas | yamtsac a(ksfia) | (klyo)m{a/i}m sam

94c $wa(l) (ma) ($wa)t miccak | est alu peni :
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97d  kamatim sam ! pretafic $la ()w(a) | [4 syll.] ' [3 syll.] (||97 ||

98b (tranki)fic ces mak | wrasafi wefiar | kotikarne | sarthavak | ytaram fiakis | kapfie
$ol !

99a [2 syll.] (kra)ntap sim | aksham markampal | srotapattune | kilpat oko sim :

99d  (aksifiida)ram | pacar macar | was lo kasi | ptas nesa || 99 ||

Another stylistic phenomenon is alliteration. Examples include:

THT 974 (A340)

78a (Klyosar pretaf td)m. | $watsisy akalyo | kapar ymar pélskant: | karunik wrasom

78d pas-im $watsi, | pas-iam, natik, | pwika-m klop cas! | k(assifi was.)

THT 975 (A341)

88b [4 syll.] | [4 syll.] ositis oko fidkcim | osem oko fiarestm

3 Edition of fragments THT 974 (A340), THT 975 (A341), THT 1525

The following section provides an updated edition of fragments THT 974 (A340), THT
975 (A341) and THT 1525. Each strophe is followed by an apparatus criticus, an English
translation and a commentary. For an index of previous translations, cf. Carling 2024a
and 2024b. The selected parallel versions from other versions of the Srona-Kotikarna
story that are close to the present Tocharian text are given at the end of the commentary:
the Chinese translation of the Sarv-Vin (Shi song lii 7§ Taisho vol. 23, no. 1435)
and the Chinese translation of the Kalpanamanditika (Da zhuang ydn lin jing Rt ik qm
#& Taisho vol. 4, no. 201) are followed by an English translation.

THT 974 (A340)

Strophe 77

a [A340al] 120 gyll.]

b [A340a2] 14 syll.] | [4 syll.] | (ka)s[t]yo rukos ! klo(pantyo | $kam) ta(t)wsu(s)
mii(r)l(1)nf ok(i)

c [5 syll.][5 sylL]

d [4 syll.] 1[4 syll.] ' [4 sylL.]' [3 sylL] (|| 77 |))
P(ka)s[t]yo rukos klo(pantyo) ($kam) ta(t)wsu(s) Sieg 1952, p. 37 n.1, mii(r)l(i)fifi ok(i) Itkin

2024, p. 84
3(...) P(...) emaciated by hunger and aflame by the pains like sticks (lit. reeds)
°...)9..)

77b: Pada 77b contains the description of the hungry ghosts, the pretas, as emaciated and
aflame. These properties are rendered in Tocharian as preterite participles:
(ka)s[t]yo rukos ‘shrunk by hunger’: (ka)s/t[yo instr.sg.m. ‘by hunger’ (A kast, B kest
‘hunger; famine’; Hitt. k/gast c. ‘hunger; famine’ [Rieken 1999, p. 133]). — rukos
‘emaciated’, prt.ptc.nom.pl.m. of Toch. AB ruk- (cognate of Lith. rukti
‘verschrumpfen’, Krause & Thomas 1960, p. 58 §32). —
klo(pantyo skam) tda(t)wsu(s) ‘aflame by the pains’: ta(t)wsu(s) ‘ignited and burning’
prt.ptc.nom.pl.m. of rwa- ‘burn’, Hackstein 1995, pp. 348-353. — Sieg 1952, p. 37
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translates ‘(durch) die Leiden gliihend’. The Tocharian “so-called” preterite participles
often convey an attained-state and a presential stative meaning (boldfaced in the
following), cf.:

e A twas- ‘ignite, be set on fire’ — pre-A *tatwasu > A ta(®)wsu(s) ‘having been
set on fire & burning’. PIE inchoative *d"uh;;-s- ‘being to burn, be set on fire’
> Toch. AB twas-; *d"uhzs-ie/o- > Lat. suffire, Gk. 00w ‘sacrifice by burning
sth.’, cf. Hackstein 1995, pp. 348-353.

o A kdn- ‘generate’ (PIE *genh;-) — A *kakanu > kaknu, B kekenu ‘having been
generated and extant (with); provided with’; Homeric Greek yeve- ‘produce’
veyams, yeyovag ‘having become, being’; Gk. yeyovmg &€t mepi mevirkovta
‘having become about fifty years’ > ‘being about fifty years old’ (D 21.154).

PIE *gegonh,-/gegnh-
— 1) vowel copying rule in reduplicant tgogonh;-, Toch. B kekenu;
— i1) leveling of strong perfect stem as in Greek yeyadg — yeyovacg,.

o A pdk- ‘cook’ (PIE *pek*-) — Pre-A *papaku > *papku > A pakku, B pepeku
‘having been cooked & being ripe’, cf. B pepekwa oko(nta) ‘ripe fruits’
(THT1572a3, Malzahn 2010, p. 700).

o A war’- ‘wake up’ (PIE *uorhs- ‘gain conscience of, perceive’) — PP *wa-waru
> PP [2] A wawru ‘having gained conscience & awakened, awake’, Toch. B
PP [2] yairu ‘having directed one’s attention towards something, having become
attentive, concentrated’. Toch. A ptarikdtt ats wawrunt lkam ‘1 see ... the
Buddha-god awakened indeed’ (A YQ 3 [1.8]b3, ed. Ji & Winter & Pinault
1998, p. 56).

e B aiku ‘having become acquired & being known’ (< PIE */se-hsik-uds “id’ x
*he-hoik-e — **hy0-haoik-, *h:0-hsik-) forms an equation with the Germanic
preterite-present Gothic aik, aigun ‘have at one’s disposal’ (PIE *hze-h:oik-e)
and Ved. iSe ‘I have at my disposal’. The reduplicated preterite-present stem has
given rise to a neo root Toch. B aik- ‘have acquired command of, know’ and
Goth. aih, aigun ‘possess’.

In sum, the Tocharian past participle displays the attained state and stative semantics
of the classical Indo-European perfect as found in Germanic, Slavic, Greek and Vedic;
cf. Saito 2006, p. 12; for Vedic, cf. inter alios Renou 1925, Kiimmel 2000, pp. 66ft.,
aliter: a stative reading (Ringe 2022), a resultative reading and an universal reading
Dahl 2010, p. 423; for Greek, inter alios Wackernagel 1904, Chantraine 1927,
Forssman 2019, pp. 335-338, LIV p. 21 (“Bedeutung: als Folge einer Veridnderung
am Subjekt erreichter Zustand”).

The attained-state value and a presential meaning of ta(#)wsu(s) ‘burning’ is
furthermore confirmed by the immediately following context which has recently been
restored by Itkin as klo(pantyo) | (skam) ta(t)wsu(s) mii(r)l(i)iifi ok(i) ‘and being burned
by pains like torches’ (Itkin 2024, p. 84), who narrowed down the meaning of
mi(r)l(i)iin to ‘torches’, comparing inter alia A295a2 sdlpmalm] murlisyo ‘with
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burning murlisyo [instr.pl.f.]"). Toch. A murli- likely derives from Skt. murali- ‘flute,
pipe’ via Middle Indic *murli- (cf. DTA p. 350 s.v. murli* ‘pipe, reed’).

Finally the comparison of the hungry ghosts to burning sticks or torches is supported
by the description of the pretas in Avadanasataka 249.6—10 (story no. 43: Paniya):
athayusman — mahamaudgalydyanah  pretacarikam  caran  pretim  adraksid
dagdhasthiinasadrsim svakesasamchannam sicichidropamamukhim
parvatopamakuksim dadiptam pradiptam prajvalitam ekajvalibhiitam dhmayantim
trsartam duhkham tivram kharam katukam amandapam vedanam vedayamanam |
darsanamatrena casya nadyudapanani susyanti | yada devo varsati tada tasya upari
savisphulingangaravarsam patati ||, transl. Rotman 2021: ““...There he saw a hungry
ghost who looked like burned-out tree stump, totally covered with hair, with [a]
mouth like [the] eye of a needle and a stomach like a mountain. She was ablaze, alight,
aflame, a single fiery mass, a perpetual cremation.” (cf. Zin 2023, p. 132);
Divyavadana 7.20 (story no. 1: Sronakotikarna): dagdhasthindsadrsair, transl.
Rotman 2008, p. 47: “like scorched wooden pillars” (cf. Zin 2023, p. 516). Further
descriptions of the burning pretas see KalpM-Chin 275¢17-20 (see unter Str. 78
below), 275¢27-276a2, 276a6-9, 276b4. The burning pretas as reflected in the
Avadanasataka and the East Tocharian Kotikarna-Avadana might represent later
features since they are absent from the pictorial descriptions in Kucha, where “only
the very thin bodies of the pretas signalize their insatiable hunger and thirst”, and
“[f]eatures ... such as large stomachs or minute mouths were not realized in Kucha.”
(Zin 2023, p. 132).

Strophe 78

a

[A340a3)(klyosar pretadl ti)m. | $watsisy akalyo | kapar ymar pilskant: | karunik
wrasom

[4 syll.] 1[4 syll.]! [4 syll.] | klop wikiissi | yefic: pi$(co) | Koti[ka]l434%4](rpe) |

[3 syll.]

[5 syll.][5 sylL]

pasdm $watsi, | pasdm, natik, pwika-m klop cas! | k(a$sifi was) || 78 |)]

A(klyosar pretai ti)m Sieg 1952, p. 37 n. 2 PKoti[ka](rne) Sieg 1952, p. 37 n. 5 pis(co)
Hackstein %k(as$ifi was) Sieg 1952, p. 37 n. 6

3(The pretas heard tha)t. In their desire to eat, they were excited and thought to
themselves: “(a/ oh) merciful being ®(...)” they went to dispel their suffering
[saying]: Let’s go, Kotikal#34%4l(rpa)! (...) ¢(...) 9Give us to eat, give us, oh
master; drive away this pain from us! H(ungry we are.)”

78a: (klyosar pretan td)m: klyosar with colon-initial fronting (see §2 above) is formally

ambiguous as impf. = prt.3pl.act., but in coordination with preterites kapar and
pdlskant, is more likely preterite (Thomas 1964, p. 100). — swatsisy akalyo (instr.): ‘in
their wish to eat’, adj. swatsisy (= swatsi-si) ‘pertaining to eating’. — kapar ‘they were
excited’ (A kap-, kaw- ‘be excited’, DTA pp. 104-105, Hilmarsson 1996, pp. 121-123,

20



The East Tocharian Srona-Kotikarna-Avadana

Adams 2013a, pp. 160-161). — ymar “at once’. — pdlskant prt.3pl.mp. ‘they thought to
themselves’. — karunik wrasom: either nominative or vocative ‘oh merciful being’; cf.
Zin 2023, p. 131: “among the preserved pictorial representations in Kucha, the pretas
are not shown as malevolent evildoers but rather as pitiable creatures evoking
compassion”, and the commentary below on THT1525a3 karunik natdk.
78b: klop wikdssi yeric ‘they [the pretas] went to dispel their suffering’: motion verb with
purposive infinitive (Thomas 1954, pp. 713—-715). — pis for pic impv.2pl.act. is used
adhortatively ‘let us go!” (Sieg & Siegling & Schulze 1931, p. 336, Sieg 1952, p. 37 n.
4, Krause & Thomas 1960, p. 183).
78d: pas=im swatsi,' pas=iim, natik,' pwika=m klop cas! ' : alliteration (3x p-), pas ‘give!’,
impv.2sg.act. — pas contracted from *pa-was- < *po-uis-, belonging to PIE *h;uis-,
*hsuis-0- ‘given’, *hszuis-o-m ‘gift’ > Toch. B wase, A wds ‘poison’, Skt. visa-, Gk.
oice/o ‘will give’ < *hsuis-se/o-, cf. Hackstein 2001, p. 31. — k(assizi was): copulaless
nominal clause; see Hackstein 2012, Hackstein & Habata & Bross 2019, pp. 224-6.
Parallels: KalpM-Chin 275¢17-20: RERRRZER K, EARES, HEAREAELTL
Ko BEERR RS aEAE LIS BHE, A ZIEUES ., 23K, The pretas heard
this voice ‘water’, all [pretas] crowded [there], [thinking:] “A merciful one wants to give
us water.” The bodies of these pretas are like burned pillars, and they covered themselves
with hair. All [pretas] came joining their palms and said the following: “I beg water”. —
SV-Chin 179a21-22: WPEEHE T EMRK I, B5, (% RMFHEEL, Thereupon
appeared pretas of countless hundreds and thousands, every preta saying: “Does someone
give us some food?”

Strophe 79

a (we Kotikarne): | mittak nis kassi! yasis tds praksa(m) ! [4340351 [5 gy]1.]

b (tmék ce)m pretafi | litkoss oki | ampy esédm satre nantsis ' klar tkan(a priksant-dm
skam:)

c (natik), kyciss as$i | arific piltsik tiii,

d pretem riyis | $watsi (43492361 [2 gyl1.] 1[4 syll.] ' [3 syll.] s. || 79 ||
(we Kotikarne) Sieg 1952, p. 37 n. 6 praksa(m) Sieg 1952, p. 37 n. 8 *(tmik ce)m Sieg 1952,
p. 37 n. 8 klar tkan(a priaksant-dm skam:) Sieg 1952, p. 37 n. 9 “(naték) Sieg 1952, p. 37 n. 9
3(Kotikarna spoke): “Myself, I’'m hungry; from you I request this.” (...) “?(Then
th)ese pretas, as if having sunk down, fell on(to) the earth, gone limp at both
shoulders (and asked him:) ““(Oh master), where by any means does your heart
(and) thinking (come) from? YFrom the city of pretas food (...).”
79a: (we) prt.3sg.act. ‘spoke’ with colon-initial fronting of the finite verb (see above §2),
here to mark the beginning of a thematically new section, as per Dressler 1970. —
mdttak nds kassiis an Indo-European (copulaless) nominal clause (Hackstein 2012, pp.
132-133). — yasds tds praksa(m): prak- in the active voice means ‘request’, in the
middle ‘ask’; see Schmidt 1969, pp. 376-378.
79b: Description of the pretas: litkoss prt.ptc.nom.pl.m. ‘sunk/slid down’ (A lita-, litk-
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‘slide down’, cf. Hackstein 2002b, pp. 8-9), cf. the pictorial description of the two
pretas in Kizil cave 212 “Seefahrerhohle” as kneeling down (Waldschmidt 1952, p.
140 fig. 5; Zin 2023, p. 517 drawing 430). Sieg’s translation 1952, p. 37 ‘downtrodden’
[‘niedergeschlagen’] is not to be preferred. — oki ‘as if’. — ampy esdm obl.du.m. ‘at
both shoulders’ (Kim 2018a, pp. 81-82) with oblique case of reference (aliter DTA p.
74: “nom.”). — satre nom.pl.m. ‘limp, loose’ [not ‘soft’]. The shoulders of the pretas
are described as A satre ‘having lost all strength, weak and loose’; this description
meets with the recent etymological analysis by Imberciadori 2025 (in press) §112.
satre: PIE *seh;-i- ‘let loose’ (LIV? p. 518), PToch. *sioh-te-h:>-ré- ‘released, let loose’
> *gsiotaro- > PToch. *sjatarce > A *satara > satar ‘weich, schlaff” (DTA p. 486 s.v.
satar ‘soft, flabby’). — nantsiis prt.ptc.nom.pl.m. ‘having become’.
79c¢: (natdik) voc.sg.m. ‘oh master’. — k,c-iss ablative of interrogative pronoun ‘whence’
(Hitt. kuéz < *k“eti, Hackstein 2007, pp. 143—144). — assi is an enclitic interrogative
particle causing gemination of the preceding consonantal auslaut (from PIE *hzet-k"ih;
> Lat. atqui ‘but how’). — Asyndetic binomial formula arisic pdltsdk ‘heart/feeling and
thought/thinking’; cf. the Indo-Iranian (and perhaps Indo-European) collocation Ved.
hydasa manasa ~ OAv. haOra mana (EWAia 11 p. 308), German mit Herz und Sinn. —
tii dat.pers.prn.2sg. ‘to you’ (ethical dative, i.e., ‘in your point of view”).
79d: pretem obl.sg.f. of adj. pretem, oblique stem ri- plus ablative morpheme -yds in
group inflection: ‘from the city of pretas’.
Parallels: KalpM-Chin 275¢20-24: {§HGES, TIBATEHACK K, 7 RFAR L H (2 5
RVBPTE BATRK, MEME, EEREIFEARES, WAl N R, st
M3 7KHE, Kotikarna said: “Since I am extremely thirsty, I came to ask for water”. Then
the pretas, hearing that Kotikarna was extremely thirsty and came himself looking for
water, all their hopes were abandoned, every [preta] sighing deeply said the following:
“Don’t you know that this is the city of pretas? How can you ask here for water?” — SV-
Chin 179a22-25: fEH S/, FATHIMSASGR, RHKE, HELd, Al
W, FREBRG R, RHES R, MRS, HREMMAY, Kotikarna said: “Thave
no food. I am going, extremely starved, wishing to get food. I uttered therefore this word
‘food’, I have no food indeed. I thought that I should get food in the city. Because of that,
I just said ‘food’”. The pretas said: “This is the city of pretas.”

Strophe 80

a willtsantyo pukla ' kitkont nim tapirk, | $watsiyis flom wa(s | makk=at)s klyosamés:

b $watsi pilko | ma opyac nim. | ma nel434%7(s3) [1 sylL.] | [3 syll.] I [3 syll.] r tfi(i)
essi,

c ayintwasifi | kyrekari oki

d kastyo asts, | siii lyaly(pd)n(tw)a | prutkos riyam | aficwassam. || 80 ||

awa(s makk at)s klyosamis Sieg 1952, p. 37 n. 13 Pne(sa) Sieg 1952, p. 37 n. 14 tfi(i) essi Sieg
1952, p.37n. 15
“4Years have passed now for us by the thousands, and never have we heard even
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the bare name of food. "We cannot recall someone having seen food. Not before
... (we are not capable) to give you food, ‘being like house-skeletons of bones
ddried out due to hunger and being enclosed in the iron city through the
consequences of [our previous] deeds (lit. ‘left-overs’).”
80a: pikla kdtkont nam “years have passed for us’ features the subject the nom. feminine/
*neuter plural pikla ‘aggregate of years’ agreeing with the nom. plural feminine
participle kdtkont and the singular copula ndm (contracted from nas plus the enclitic
Ipl. personal pronoun -dm. Neuter plural subjects governing finite verb forms in the
singular are well known to Indo-Europeanists in terms of the morphosyntactic anomaly
and archaism found in Greek, Old Avestan and Hittite, termed the ta zoia tréchei rule;
for a detailed commentary, Hackstein & Habata (forthcoming) §2.2.1. — swatsiyis riom
‘the (bare) word/notion of eating’. —wa(s) ‘we’. —ma- ‘not’, (skk plus geminating clitic
zats are emphasizing particles. — klyosamds prt. 1pl.act., ‘we haven’t heard at all; we
don’t know at all’ (Thomas 1957: 216, p. 246).
80b: swatsi ‘food’. — pdlko prt.ptc.nom.sg.m. ‘someone having seen’.
80c: aydntwasini | kyrekari oki: aydntwasinii nom.pl.m. ‘of bones’. — kyrekari nom.pl.m.
‘houses’ of k.rekar ‘house (or pavilion) with a vaulted roof” (D74 p. 143, Skt.
kutagara- ‘upper room’); oki ‘like’; metaphor, literally like ‘structures of a house’,
‘wie kndcherne Haus-Gerippe’, ‘wie Knochengeriiste’ (Sieg 1952, p. 37) ‘emaciated
to the bones’, ‘like skeletons of bones’, asthiyantravad ‘like a machine of bones’ (Divy
8.21). This accords with the pictorial description of the two pretas in Kizil cave 212
“Seefahrerh6hle”, main chamber, right side wall (Zin 2023, p. 132, drawing 77 and pp.
516-517, drawing 430). “The main and easily-depicted characteristic of the pretas is
(...) their extremely emaciated bodies” (Zin 2023, p. 133).
80d: kastyo ‘by hunger’, asis prt.ptc.nom.pl.m. °‘dried out, dry’. — prutkos
prt.ptc.nom.pl.m. ‘enclosed’. — hyperbaton riyam loc.sg.f. ‘in the city’ plus attributive
adjective aricwassam obl.sg.f. ‘iron’.
Parallels: KalpM-Chin 275¢25-26 (verse): FZEILIk H ot MWMAR K%
WAESEk#E We have never heard the word ‘water’ during hundreds and thousands of
years in this city, to say nothing of getting to drink!”; 276a13—17 (verse): ={ATREFF/K
VUi e a e BEmRe Al — AN Kk ERE  HYARE
A DOgE¥ENR 4% How can we get water and donate it to you?
In our previous lives, we were stingy and extremely envying. We had never given
donations to anyone. Water and food, we took for ourselves and neither gave to others,
nor allowed them to donate. Because of this grave/bad deed (karman), now we incur this
misery. — Divy 8.2-4: te gatham bhasante | dkrosaka rosaka vayam matsarinah
kutukuiicaka vayam | danam ca na dattam anv api yena vayam pitrlokam agatah || They
(the pretas) said in verse: “We were blaming and vexing, we were stingy and niggardly,
and no donation was given, not even a tiny one. We came therefore to the world of the
dead. — SV 179a25-27: $ii T#mk4 H VBB RE, HFLIAmniROLi, HE
ff P, T8kl E, We hear the word ‘food’ today [after] hundreds and thousands of
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years [without hearing it]. Because we were very stingy and did not offer donations, we
fell into (the state of a) preta. Do you want to go away?”’

Strophe 81
a antus kilk wiccam | alA3408)(ficwassam riyam). | (tmis yokmam yaiwu | wasem
cark): wir wi(r)!
b wir-pirmankyo | lcir tmés pretaf, | wiltsantuyo | arwar ymam, | stnkac entsus |
c karunik natik, | pasim wiir yoktsi.
d [A34029) [4 gyll.] I [4 syll.] ' [4 syll.] I [3 syll.]r. || 81 ||
*a(ficwassam riyam) Sieg 1952, p. 37 n. 18 (tmis yokmam yaiwu |[wasem cérk) Thomas 1964,
p. 33 n.1 wii(r) Sieg 1952, p. 37 n. 20 P(kapsi)iias Sieg 1952, p. 38 n. 1
aThereupon he went into a second i(ron city). (Then he entered the gate and
proclaimed aloud:) “Water, water!” In the desire of water then the pretas came
out, by thousands readily going, making a hand gesture towards the mouth (lit.:
holding [their] (corp)oral extremities towards the cavity of the mouth). ¢“Oh
merciful master, give us to drink! 9(...).”
81a: antus ‘therefrom, then’ (DTA p. 11). — kdlk ‘he [Kotikarna] went’. — wdccam
obl.sg.f. of A wqdt ‘second’.
81b: Icdr tmds pretan: lcdr prt.3pl.act. ‘they left, came forward’, postcaesural fronting of
the finite verb (cf. §2 above).
sunkac all.sg. ‘towards cavity of the mouth’, directional allative, see Carling 2000, p.
203.— entsus prt.ptc.nom.pl.m. of attained state meaning ‘having seized and holding’,
B kektserie akin to Lat. coxa, coxendix, the body as an “ensemble de points articulés;
ensemble articulé”, see Pinault 1999, p. 474). Sieg (1952, p. 38) translated “taking
their body posture to their mouth” (“[ihre] Korper[haltung] nach dem Rachen zu
nehmend”). Kizil cave 212, main chamber, right side wall (Zin 2023, p. 132, drawing
77, p. 517, drawing 430) depicts the pretas in the iron city, the two pretas each kneeling
down with a raised arm in a begging gesture, and Simsim cave 41 (Zin 2023, p. 301,
drawing 246). In sum, a better translation is ‘making a hand gesture towards the mouth’,
begging for food and drink.
Parallels: KalpM-Chin see Str. 7879 above — Sarv-Vin-Chin 179a28-b4: J /& Hi11T,
BRI, WREE, ARG R, S Eiaefok, RIBIMNZE S, KoK, R
TR, &S, (KR, EHSHK, Ttk RHEE, &
MoK, AR RHE, FRESGREK, BB S /KHE, There went [Kotikarna] ahead.

7 This last sentence together with the following passage (Sarv-Vin-Chin 179a27-28: g H &5, &%
FrEER%, RS, EEZE, Kotikarna said: “I want to go to the village Vasava”. The pretas said:
“Go away along this way”.) finds no correspondence in the Tocharian version.
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He saw one city and thought the following: “I could not get food in the previous city.

Now maybe I can get water”. He reached the gate, stood [there], and said: “water! water!”

Thereupon appeared pretas of countless hundreds and thousands, every preta saying:
Does someone give us some water? Kotikarna said: “I have no water. I am extremely

thirsty and wish to get water. I uttered therefore this [word ‘water’], I have no water

indeed. I thought that I should get water at the city. Because of that, I just said ‘water’”.

Strophe 82

a

b
c
d

s[n]e parmank pretafi | wefiar: sokyo nti | maski kélpal w(ra)m | p(apriku wasi)s.
tarkris w[rd]ntu | simam takefic | wasa kal*34%!(runyo kyprene) | [4 syll.] | [3 syll.]
[4 syll.] (t)m(ik | por 1k#)$ lotinkas.

sfiy entsyo y(@)mint | lyalypantwa (was | prean. keas) ti(i) | wrzayimis. || 82 ||
aw(ra)m p(apriku wasd)s Sieg 1952, p. 38 n. 4 Pka(runyo kyprene) Sieg 1952, p. 38 n. 5
¢(t)ym(&k aka)$ Sieg 1952, p. 38 n. 6 Ywas pretan. k.cis) Sieg 1952, p. 38 n. 7, (tsam tatmus.
kucds) Thomas 1964, p. 33 n. 4
*Having lost all hope, the prefas spoke: “Something hard to get (has been
requested by u)s. PShould there be raining out of the cloud loads of water through
mercy for us (...) ¢(...) then it [the rain] turns into (fire and ligh)t. 9Through the
consequences caused by our own greed we are pretas. What should we give you
water from?”

82a: maski “difficult’, cf. Peyrot 2011.
82b: tirkriis abl.sg.m. of tirkdir ‘cloud’ belongs to PIE *d"org-r ‘darkness’, *d"rg-ur >

*d'rg-ru- ‘darkness’; cf. Lith. ddrga ‘bad weather’, ORuss. padoroga ‘(stormy)
weather’ (Adams 2013a, pp. 297-298). — w/rd[ntu nom.pl.f. ‘loads of water’, German
‘Wassermassen’ of wdr ‘water’, on which see Kim 2018b. — samam prs.ptc.mp.
‘raining’ of sii-, swa- ‘rain’; cf. Gk. (Zeus) hu-ei ‘(the sky) rains’. — takeric subjunctive
3pl.act., subjunctive in conditionals, see Krause & Thomas 1960, p. 181 §309.4,
Hackstein 2013, Peyrot 2013, pp. 244-255. — wasa perl. ‘above us’. — The colon wasa
ka(runyo k.prene) features contraction 4+3 > 7, cf. §2 above.

82b—c: The content of the fragmentary padas corresponds to KalpM-Chin 276a5-7

(verse): PrEL—yi/k JEFEMEEHE HRILAR KEERHFE k.
MmEES £ ... to say nothing of giving one drop of water, which moistens our
throat and tongue. When the dragon of the sky rains sweet drops (rains) in a valley
among mountains, all change into the boiling fire and pour over our bodies”. This
expression is also found in Avs 249.9—10 (story no. 43: Paniya): yada devo varsati tadd
tasya upari savisphulingangaravarsam patati “When the god rains [drops], the rains
[changed into] sparking coals and fell on her (the prefa-woman)”.

The parallels suggest a restoration of the passage as (¢)m(dik por lkd)s lotinkas “then
it [the rain] turns into (fire and ligh)t” with lotk- as a copular verb ‘turn into, become’.

82¢: ()m(dk) ‘then’; cf. Lat. tunc ‘then’. — (por lkd)s ‘fire and light’. — lotdnkas, prs.[6]

(-na-) of lotk- ‘turn, become’, *lotk-na- (with metathesis of -n- and anaptyctic schwa
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-d-) > lotdnka-; likewise wnisk- ‘oppress’, prs.[6] *wnisk-na- > wnisdnka-.

82d: siiy entsyo y(@)miant ! lyalypcintwa ‘through/as a result of our left-overs, through the

consequences caused by our own greed’: siy entsyo ‘through (our) own greed’. —
yamiint obl.pLf. ‘made, caused’. — lyalypdintwa: lyalypdintu obl.pl.f., suffixed with
perlative -a ‘through the deeds’. — Ilyalypu ‘caused to remain, left-over, remain,
consequence’, ‘das Ubriggelassene’ (Sieg & Siegling & Schulze 1931, p. 6). — caus.
prt.[2].ptc. of lip- ‘stick to, adhere, remain’, NHG bleiben, Gothic bi-leiban. For the
causative s-present B ly(i)psentar ‘they let remain; they leave, single out’, see Catt
2016, pp. 24.

East Tocharian /yalypu and West Tocharian yamor serve as translational equivalents of
the Sanskrit Buddhist term karman. While West Tocharian yamor ‘deed’ is a literal
translation of Sanskrit karman, East Tocharian lyalypu notably deviates in not being
derived from East Tocharian ya(m/p)- ‘do’ but rather from AB /ip- ‘to adhere to, be left
over’ whose Indo-European etymological connection with Germanic, Gothic bi-leiban,
NHG bleiben ‘remain’ has long been established since Meillet 1911, p. 633 (cf. Pinault
2001, pp. 254-256, Malzahn 2010, pp. 850-851, LIV? pp. 408-409 s.v. *leip-
‘stick/adhere to’ [ ‘klebenbleiben’]).

In accordance with what was stressed above (see commentary ad pada 77b) regarding
the preterito-presential attained-state value of Tocharian preterite participles, the
participle A lyalypu denotes ‘what has been left from the past and remains in the future’
and thus directly addresses the causation and the consequences of actions; cf. 85a (kus)
tii lyalypu below.

(kucds) ti(i) wr=ayimds? ‘From what should we (possibly) give you water?’, ayimds

opt.1pl.act. ‘should we give’.

Parallels: KalpM-Chin see Str. 80 above — Sarv-Vin-Chin 179b4—6: fkR S, Ak
W, B TS B EKEE, LA R 0%, MRS, BUIRE, The
pretas said: “This is the city of pretas. We hear the word ‘water’ today [after] hundred

thousand ten-thousand of years [without hearing it]. Because we were very stingy and did

not offer donations, we fell into (the state of) preta. Do you want to go away?”®

Strophe 83

a
b

lotéik tmis. pilkolA3400211 [5 syll.] ! [5 syll.] ! [2 syll.] akalyo.

ma wir kélpat, | stamis paltwa | rdswat. tdm tap. | tam wse cam ! (stamis) p(o)sam !
ofik yo kqli

rarkunt asana | Imos pakalA34%®3(r takar).

[4 syll.] | [4 syll.] | sykuntu wiérpant ! fidkcim pal. || 83 ||

P(stamis) p(o)sam Sieg 1952, p. 38 n. 10 *paki(r takar) Sieg 1952, p. 38 n. 9, 11

8 As at the end of Str. 80, this last sentence together with the following passage (SV-Chin 179b6-7:
BHES, REFEERE, RS, MEEZE, Kotikarna said: “I want to go to the village Vasava”.
The pretas said: “Go away along this way”.) finds no correspondence in the Tocharian version.
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2Then he went back. Having noticed (a Palasa-tree, he approached it) in his desire
(for water). PHe didn’t find water, he tore off for himself the tree’s leaves. These
he devoured. In that night beneath the tree a man together with a woman became
visible, ®having sat down on a spread-out bed. 9 ... They enjoyed pleasures in a
god-like manner.
83a: [otdk prt.3sg.act. “he went back’ of lotk- “turn, go back’. — tmds pdlko ... akalyo: the
missing context can be restored on the basis of the Chinese parallel: 18 iLA#f, 4442
W, A T15 “he saw a tree named palasa, under which he [could] stay at night”
(Sarv-Vin-Chin 179b7-8; see also Sieg 1952, p. 38 n. 8; Thomas 1964, p. 33 n. 5).
83b: ma wir kdlpat ‘he didn’t find water’. — stamis gen.sg.m. ‘of a tree’. — pdltwa oblique
collective ‘the foliage’, taking singular reference in the anaphoric pronoun #im of the
ensuing sentence. — rdswat prt.3sg.mp. ‘he tore off for himself’. — tidm ‘that (foliage)’.
— tap suppletive prt.3sg.act. ‘he ate’ of suwa- ‘eat’.
In the Chinese version of the Sarvastivadins Kotikarna tore off the leaves from the tree,
not only for himself, but also for his donkey(s). The donkey(s) attending him is a
difference deviating from other versions of Kotikarna story (see Waldschmidt 1952, p.
139).
83b-c: onk ‘man’. — yo ‘and/together with’, see Hackstein & Habata (forthcoming) §2.2.2.
— kuli “‘woman’; cf. the asyndetic juncture in 87a (0)nk k(.l)i below. — rarkunt obl.sg.m.
‘spread out’. — asana perl.sg.m. ‘bed’, G. Hochbett, Lagerstdtte, Skt. @sana. In the
Sanskrit fragment of the Sarv-Vin the bed is mentioned as sayanam (SHT 591 [M 655]
V2 (restoration), R1, Waldschmidt 1952, p. 131; see str. 88). — Imos nom.pl.m. features
the masculine gender as unmarked gender encompassing male and female sex; for a
detailed commentary, see Hackstein & Habata (forthcoming) §2.2.2. — pakd(r takar)
‘they became visible’.
83d: sukuntu obl.pl.f. ‘pleasures’. — wdrpant ‘they enjoyed’, literally ‘they encompassed,
received and consumed’, cf. Huard 2019, pp. 51-52. — fidkcim pal obl.sg.m ‘in god-
like manner’.
Parallel: Sarv-Vin-Chin 179b7-11: RIATNA, 1B RM, 4%/ AR T8, 8%
I, M H R bR, 0 AR, BPRIAKRE, BHH, BERmEE R
B, AR, VWM EEMEREME, BAEREMELS, Not far away, after he
(Kotikarna) went ahead, he saw a tree named palasa, under which he [could] stay at night.
He shook the tree and let the leaves fall, and ate the fine ones for himself, gave the coarse
ones to his donkey. Meanwhile, it was getting dark and the night fell. Then a couch
appeared, a man appeared, and a woman appeared, who looked handsome and beautiful,
wearing a heavenly jewelled crown, both enjoying together. Sramana Kotikarna thought
the following: “I should not watch the private affairs of others.”

Strophe 84
a lyokit wse. §l-asam | nakit kyli. tmak kii | pakir ta(k tsopa)ts | kapsfio empele.
b entsat onkam | §ayii oki | [A340541[4 sy11.] I [3 syll.] | (katsasim tru)nk ! tatriisa-m
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c tapam $amanim. | Kotikarne tim
d palkat mroskat. | (Skam sfiike)k sak | tam wse, timnek | pilkat nunak. || 84 ||
ta(k tsopa)ts Sieg 1952, p. 38 n. 13 P(katsasim) Thomas 1964, p. 33 (tru)nk Sieg 1952, p. 38
n. 14 4(¢kam siike)k Sieg 1952, p. 38 n. 15
2The night had brightened up/lit up. Together with the seat the woman had
disappeared. Instantly a dog became visible, a big one, horrifying with his body.
PThe dog seized the man like raptor-like animal and slit up (the cavity of his belly)
[and] ate him alive. Kotikarna Ysaw this and became weary of it. Nevertheless, he
stayed. At night, he saw the same anew.
84a: root preterites 3sg.mp. lyokdt ‘had lit up’, nakdt ‘had disappeared’. lyokdt ‘had lit
up’, nakdt ‘had vanished’ and 92b pakt- ‘had cooked for herself” show a pluperfect
meaning. The morphological interpretation of these forms has remained controversial
(Malzahn 2010, pp. 113—115), ranging from putative hyperarchaic o-grade root aorists
(Jasanoff 2003, p. 180, Villanueva-Svensson 2007/2008, p. 215) to more recent
analogical creations. Krause & Thomas 1960, p. 247 analysis of these forms as due to
aorist-perfect syncretism continues to carry the most conviction. The o-grade is of
perfect origin, and the pluperfect meaning of the forms in question points to
dereduplicated novel o-grade pluperfect of the Homeric type thauéhouorto > (aigv)
dwpto ‘(the sword) had been hung and was (always) hanging’ (//. 3.272 = 19.253,
confirmed by Theoc. 24.43 as per Hackstein 2002, pp. 202—-204); likewise innovative
t[né]nokto > PToch. *nckte > Toch. A ndkit ‘had vanished’. — pakdr ta(k) ‘became
visible’: colon-initial and post caesural fronting (cf. §2 above).
84b: sayi oki ‘a raptor-like animal’: The connection of Toch. A sayi with the designation
of a bird of prey is suggested by the parallel version of this passage in the Buddhacarita,
which mentions raptors (Skt. vayasa) with iron beaks (see the philological commentary
below), and also finds etymological support. It is possible to connect Toch. A sayii
under a protoform PIE *tkih;-ios/-ion with Ved. Syend- ‘any bird of prey: hawk, falcon,
eagle’ (PIE *tkiehs-ind-, Schindler 1977, p. 32; EWAia 11 p. 662), Gk. iktivog ‘kite’
(*tkihz-no-) Miluus regalis (LSJ p. 827 s.v.), and Arm. ¢“in- (Klingenschmitt 1982, p.
191; Olsen 1999, p. 197; Clackson 1995, pp. 143—144). The protoform PIE *tkih:-ids
is a comparative of elative meaning or an individualizing n-stem of an appurtenative
io-adjective.
The philological arguments advanced in the philological commentary below
recommend the latter analysis (i.e., Savii oki ‘a raptor-like animal’), discarding
Pinault’s alternative analysis of the passage as ‘a kind of sa@yii-worm/snake/insect’ (see
Pinault 2004, p. 257, DTA p. 464, s.v. sayi with references, or DTA p. 494, s.v. siici-
spal “a[s] kind of gigantic insect’) basing himself on a putative etymological link of
sayu with Greek «ic, k10¢ ‘worm’ and PIE *kih>- ‘move’. The alleged Sanskrit parallel
that features a centipede does not belong to the butcher scene but to the immediately
following scene describing the tortures of the adulterer that engages in immoral sexual
activities, see the commentary on the lacuna in strophes 87b-88b below.
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(katsasim tru)nk tatriisazm causative prt.[2].3sg.act. ‘he caused the cavity of his belly
to be torn apart’, hapax legomenon, of Toch. A fru-s- ‘tear apart’. The verbal root Toch.
AB tru-s- is an inchoative s-stem ‘begin to be torn apart’ and amenable to either one
of the two explanations: i) It may be connected with PIE < PIE *tur(H)-, *tuer(H)-
‘stir up; aufrithren, erregen, antreiben’ (*tuer-e- > OHG dweran ‘aufriihren,
aufwiihlen’, cf. LIV? p. 655), and akin to Russian o-tverit’ ‘open’ and E. stir, NHG
storen (from PGme. *stur-ia-na ‘stir up and out’ < PIE *stur-). The phonological
development is PIE *tyyH- > *truH- > PToch. *tri- > Toch. tru- or PIE *tup- > *tru-
> PToch. *trd- — tru- by analogical leveling as per Adams 1978 (Toch. ldt- — lut-;
tsik- — tsuk-). For the metathesis of PIE *uR > *Ru, cf. Byrd 2015, pp. 142—143. Del
Tomba 2021 adduced evidence for metathesis of PIE *-uR > Toch. *.Ru in word-final
position. Word-internal examples include PIE *k“etur-to- > *k“etru-to- > PToch.
*kjdtdr(d)-tee- > Toch. B starte, A stdrt. Unmetathesized PIE *k"etur-to- ought to have
yielded PToch. *¥dtwdr-tee- > 1B stwarte, and Toch. AB trus-.
i1) Alternatively Toch. AB frus- may be akin to Gk. Opavw ‘to break in pieces’ < PIE
*d"rehsus- (Nikolaev 2022, p. 25 n. 16).

84a—c: kit pakdr ta(k tsopa)ts kapsiio empele. entsat onkam sayii oki ... (katsasim tru)[nk]
tatriisam tapam samandm “a dog became visible, a big one, horrifying with his body.
He seized the man, like sayii ... slit up (the cavity of his belly) [and] ate him alive™:
The horrifying dog appears in every parallel text of the Srona Kotikarna story with
some variation in details, however it is not compared with any other animals, how the
dog slit up and ate the flesh of the man (butcher). This scene, in which the man
experiences hellish sufferings half a day, is composed after the sufferings in the hell:
kecit tiksnair ayodamstrair bhaksyante darunaih svabhih | kecid dhrstair ayastundair
vayasair dayasair iva || “[In the hell] some are devoured by horrifying dogs with sharp
iron teeth, some by impudent raptors (vayasa) with iron beaks, as if they are made of
iron (Gyasa).” (Buddhacarita XIV 14); &R H SEEMAEHA “In this
forest [of the hell “sword forest”] there are ravens, raptors, and malicious dogs, they
come to devour the flesh [of sinners fallen in the hell].” (Da zhi di lin K& iR
*Mahaprajfiaparamitasastra/°upadesa, Taisho vol. 25, no. 1509, 177a18-19). For the
meaning of Sanskrit vayasa see PW s.v., the poet Asvaghosa uses this word in
assonance with ayasa.

84c: mroskat prt.3sg.mp. ‘he felt disgust’ (D74 p. 357). — sak prt.[1].3sg.act. ‘he endured,
stayed’ (Sieg & Siegling & Schulze 1931, p. 476; Thomas 1964, p. 152; Malzahn 2010,
p. 933; DTA p. 512 s.v. sdk-) with a-umlaut in the a-preterite descends from PIE
*[se]ség"e ‘he prevailed’.

Parallel: Sarv-Vin-Chin 179b11-15: FERGEEA, RIRFIRIA IR, A RERAMUE T

FREEE, BHESE, TR, SlBITA5IR, faEEE, RETER

Mz, BEREFMR, BHZHEINGIE, FERE ARG, While the night

passed and it became daytime, at once the couch disappeared, the woman disappeared.

There came a pack of dogs, they ate the flesh of the man until there remained bones.
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Kotikarna thought and said [to himself]: “I would regret if I do not ask him, which deed
he did previously and receive now this result, enjoying at night [suffering] badly during

daytime. I should wait to ask it [until night].” The night fell, and the nice couch appeared

again, a man appeared, and a woman appeared, who looked handsome and beautiful

wearing heavenly jewelled crown, both enjoying together.

Strophe 85

a
b

[A340651 15 gyl1.] | [3 syll.]: (kus) tfii | lyalypu osefii | fikitt oki planttar,

ykona klopant | fi(aressas) lkat. | wefiam onk sim: | kiiasistu | vasavagram ! siiksam
[A34006] (),

[5 syll.]I[1 syll.] [e]mpele.

sdm nis tam prast | sem. karunyo | Katyayane | wefia(ii: || 85 ||)

3(kus) Thomas 1964, p. 33 Pfi(aressas) Sieg 1952, p. 38 n. 17 (te) Sieg 1952, p. 38 n. 18 (cam)
DTA p. 158 dweiia(fii:) Sieg 1952, p. 38 n. 21

“a... What (deed) has been caused by you to linger on? At night you enjoy
pleasures like a god, Pby day you encounter pains from hell”. The man replied to
him: “Are you informed about the village of Vasavagrama? ... (There lived) a
cruel (butcher). 91 was this butcher at that time.” Out of compassion Katyayana
spoke to (me):

Strophe 85 contains the conversation between Kotikarna and a man, who enjoys divine

pleasures by night but suffers hellish pains by day (see str. 83—84). Kotikarna enquires
about the man’s previous deeds that caused his miserable state.
85a: (kus) tii lyalypu ‘What (deed) has been caused by you to linger on?’ Sieg’s

translation (1952: 38 “Welches war deine Tat?”’) has been followed by most translators,
see, e.g., DTA p. 409, but it is possible to construe this passage differently with #ii
functioning as a genitive agent (cf. Krause & Thomas 1960, pp. 82—83; Meunier 2015,
pp. 94-95) and lyalypu as predicative participle and periphrastic verb form (with
covert copula), meaning ‘has been caused to linger on’. For parallels, cf. THT 749 (A
116) b3 7ii wewitunt pdittaniidkte mdrkampalis ‘(because) of Budddha’s law spoken by
me’, B30a7 7ii no ytarye aksusa ... ‘but the ... way proclaimed by me’.

klopant fi(aressas) lkat prs.2sg.act. “you see/encounter hellish pains’: for A ldklenta lika-

~ Uigh. dmgdk kor- (A166a2 klopant lkatdr ‘he sees for himself/endures pains’,
A226a7 tosdm klopant lkeric), see Chamot-Rooke 2022, p. 73; Schmidt 1969, pp. 193—
194.

85b: weria=m onk sdm colon-initial and post-caesural fronting (see §2 above). — kiiasdstu

Vasavagram siksam (te)? In pada 85b, the man introduces his answer with a question
containing the verbal form k7iasdstu. The interpretation of this verbal form and the
restoration of the missing final syllable of pada 85b have been much debated. Sieg
restored the missing final syllable as the interrogative particle fe; cf. Sieg & Siegling
& Schulze 1931, pp. 189-190. Sieg’s restoration of the East Tocharian interrogative
particle e in 85b squares nicely with the Sanskrit parallel text identified and edited by
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Waldschmidt 1952 and further advanced with the parallel fragment by Wille 1993. In
the Sanskrit text, the question (repeated in the next episode, str. 88) is phrased with the
Sanskrit interrogative particle kaccit: kaccit tvam janise asvavamtisu janap(ade)su
vasavagramo nama “Do you know a village by the name of Vasava in the land of
Asvavanti?” (Pelliot Sanskrit bleu 11, verso 5). In the same vein, the Chinese version
(VLcRRR PRI TES EE (i Se 8% 41 o] Hh R R AR “Do you know the village Vasava in the
country Asmaka-Avanti?”’), which in the French translation by Chavannes 2011, p. 248
reads: “connaissez-vous le bourg de Wang-sa-po (Vasava) dans le royaume de A-che-
mo-kia-a-p’an-ti (A¢maka avanti)?” The interrogative focus on the village of Vasava
contradicts the restoration of cam ‘anyone’ as suggested by D74 p. 158 (“Did you
know anyone?”).

Syntactically, the East Tocharian question k7iasds(?) tu appears to be an authentic East
Tocharian rendering of the Sanskrit original, because the East Tocharian text features
verb fronting and subject-verb inversion, i.e., the overt pronominal subject (?)u and the
verb are inverted, as in German and (partly in) English, to yield i7iasdst plus (t)u. In
Tocharian, subject-verb inversion is not obligatory, but remains possible; cf. Hackstein
2013, pp. 110-111,

i

kérsanoyem toy tu epe ma
knew they this or not
Did they [the animals] know this or not? (B575a3—4)

nesaricd Samane tan pdcer  mdcer

are.they alive your father = mother
Are your father and mother still alive?

plaksatai-me .... oStamem lamtsi
asked.for.agreement=them ... house.ABL leave

Have you asked them for permission to leave the house (= become a monk)?

(Schmidt 2018, p. 27, KVac 19b4 = THT1111b4 (text), 74 (transl.))
Regarding its Indo-European reconstruction, the form k7asdst has remained
controversial down to the present day; cf. Hackstein 1993, Malzahn 2010, p. 609, and
Peyrot 2013, p. 442. The verb form k7iasdst was identified as an s-preterite by Winter
& Schmidt 1992, Hackstein 1993 (cf. also Malzahn 2010, pp. 609-610), and it was
further glossed as an intransitive form ‘are you knowledgeable, are you acquainted
with’ by Sieg 1952 and Hackstein 1993, pp. 152-153. The insight that k7iasdist is not a
present form but an s-preterite rendered Jasanoff’s equation of k7iasdst with the Hittite
present kaneszi from an underlying Narten s-present PIE 3sg. *g$néhs-s-ti, 3pl.
*gnéhs-s-nti (Jasanoff 1988 and 2003, p. 192) obsolete.’ Likewise impossible is the

% Pace Jasanoff (1988, p. 236, 2003, p. 192), Alb. njoh- does not descend from *gné-ske/o-, but goes
back to *gph;-ske-, with analogical restoration of the onset *gn- after the root aorist *gneh;-; see
Klingenschmitt 1981, p. 130, Schumacher & Matzinger 2013, pp. 231-232. — For an account of Hittite
kane/iss-*, see Kloekhorst 2008, pp. 434-435, s.v. kane/iss-* (Ib1) ‘to recognize, to acknowledge’:
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form’s interpretation as the imperfect of a Narten s-present as presumed by Jasanoff
2003, impf. PIE 3sg. *gnéhs-s-t, 3pl. *$néhs-s-nt of inchoative meaning ‘was getting
knowlegdeable about’. There remains, however, a major semantic problem which
speaks against the interpretation of k7iasdst as an imperfect. The intransitive and
presential semantics of k7iasdst tu ‘are you knowledgeable?’ only fit with a Tocharian
preterite form and crucially not with a Tocharian imperfect. Only the functional array
of a Tocharian preterite encompasses a presential attained state meaning, as I already
argued in 1993, pp. 155-156. This presential and intransitive function is borne out by
the Toch. A 1sg. form k7iasu, which correlates with the 2sg. k7iasdst. The 1sg. preterite
kiiasu is attested in A214b6 + 76YQ1.4al ma kiasu, matching the Uighur negated
participle ugmaz with auxiliary drdim ‘I cannot tell apart; ich kann nicht unterscheiden’
(Shimin & Klimkeit 1988, p. 119, line 1491); cf. A305b3 sdrsa ‘1 know; I’'m well
aware’; see further examples in Thomas 1957, pp. 209-217.
Parallel: Sarv-Vin-Chin 179b15-21: {EHBEME , BT A 152 K5 EE,
BE. AR, BHS, BARELZ, BT, Tk B isEE iy 42 i s b 3 e R
. HESEW, BE, WEERER, ARENE, FHATRE, T HIGER
BARPSEE, BEE, 1 EET S, Kotikarna went to the man and asked: “Which deed
you did [previouly] and receive now this result, enjoying at night [suffering] badly during
daytime?” The man said: “Which matter does let you ask [such a question]?” Kotikarna
said: “I [simply] want to know it.” The man said: “Do you know the village Vasava in the
country Asmaka-Avanti?” Kotikarna said: “I know”. The man said: “I was [there] a
butcher. There was Reverend Katyayana, who always visited my house. I always supplied
him with food, drink, cloths and medicine. Kotikarna (voc.), he always said to me:

Strophe 86

a ($0$ koluneyi)s | plotiik, milkértem | ma nis tswe wefa: | [5 syll.] [A34067]

b [3 syll.] (sim | we: ykona pko ), osem pkamar ! $iksapat, | méintne tmékyok | ma
nkatar.

c ose(fi pare | Siksapat, ykona)

d (kosa)wa $o§ | tmi(s ca)s oko | pirsatsdm [1syll.] | (wirpnamar) (||86][) [A34008]

(80$ koluneyd)s Sieg 1952, p. 38 n. 21 “ose(iii pare Siksapat, ykona) Sieg 1952, p. 39 n. 1
d(kosa)wa $0$ tmi(s ti)s Sieg 1952, p. 39 n.1, tmi(s ca)s oko CEToM ad loc., oko pirksat sim
Sieg 1952, p. 39 n. 2, oko pdrsatsdm (warpnamar) Itkin & Malyshev 2021, p. 53f.

“a*Stop killing sheep, my friend!” I didn’t comply. I said: (...)’ ®(...) he spoke:
‘During the day, kill, at night, keep the moral precept so that you won’t be ruined
thereby’. At night, I used to stick to the moral precept, during daytime, 91 was
killing sheep. I partake in this variegated fruit therefrom (here). (...).”

PIE *gnehs-s-ti, *gnhs-s-enti, (p. 435:) 3sg. *knaszi, 3pl. kane/issanzi /kmSant*i/. While Kloekhorst
doesn’t accept the Narten-type of verbal inflection, he assumes the stem *gnehs-s-, which under the
Narten type would function as the weak stem alternant.

32



The East Tocharian Srona-Kotikarna-Avadana

86a: mdlkdrtem polite term of address (see DTA p. 345).
86¢-d: ose(iii pare | Siksapat, ykona) Y(kosa)wa sos: pare ‘1 was keeping, I used to keep’
.. (kosa)wa ‘1 was killing’ are imperfects of durative/habitual meaning.
86d: tmi(s ca)s oko pdrsatsim (nds ‘1 [masc.]’/ tsam ‘here’/ tdm ‘that’) (warpnamar) ‘1
partake this variegated fruit therefrom (here)’. — oko pdrsatsdm ‘the variegated [i.e.,
good or bad] fruit’, obl.sg.m. (nom. oko pdrsa(m?)ts*) (Itkin & Malyshev 2021, p. 54).
Parallel: Sarv-Vin-Chin 179b21-26: SL/EEATRGIGE, WA S, JSettLsk Ll
“% AT EE, FREERER S, miEEEL KL, REEL, A
AR E . TR T I, FREMES, AR, AR AT, MR
ﬁo ‘Do not do bad deed, [with which] you receive severe suffering later.” I answered at
that time: ‘From the time of my ancestor, we have been engaged in this occupation. If I
do not do this, how can I live by myself?’ Thereupon Kasyapa said to me further: ‘Do you
do this bad deed much during daytime or much at night?’ I said: ‘much during daytime’.
Immediately he said to me: ‘If you keep the five moral precepts at night, you could acquire
a little goodness’. I therefore accepted it. Now I receive this result, at night [the result of]
goodness, during daytime [the result of] bad deed, everything is because of doing [my
previous] deed. What is the use of regret?”

Strophe 87
a [7 syll.] (pd)lkat ykom pakaér (takar) (o)nk k(ul)i asana :
b fidkcya /// (4340091 /// ne-am namé //
c [10 syll.]
d [15 syll.]
*(pd)lkat ykom pakér (takar) (o)nk k(ul)i asana Sieg 1952, p. 39 n. 1
3(...) he saw during daytime (became) visible man (and) woman on a bed. "Divine
(pleasures) (...) ¢(...), 9(...)
Strophe 87 contains the story of a man who enjoys divine pleasures by day but suffers
hellish pains by night, which is just opposite to the previously encountered man (butcher:
see Str. 83—-86 above). This part in the parallel version of the Sarv-Vin has Sanskrit
fragments from two manuscripts, SHT 591 (M 655): cf. Waldschmidt 1952, and Pelliot
Sanskrit bleu 11: cf. Wille 1993.
87a: (o)nk k(.l)i, cf. 83b above (0)nk yo k(.l)i.
Parallels: Sarv-Vin-Chin 179b26-¢5: BRIfEF, WAL, &5, EEEERE.
BE. WEE, BEMEE, AT AAER 8, AEFE, ETIRE, SR,
M B R A BbE, RROaREA, EREAIRE, B HES R IE, FRE K
ﬁ*ﬁﬁ,h\m’*o (EH RIS, FAEE B AL, ﬁ[l%%%ﬂ@ﬁ&ﬁ?ﬁ& E%i‘%ﬂjﬂﬁﬁ( &7
+o W E, [EHEE, WA, TETT45 5, E, EAERRR,
The man asked Kotikarna: “Where do you want to go?” [Kot_lkarr_la] answered. “To the
village Vasava”. The man said: “Go this way along”. Thereupon Kotikarna went away.
Not far away after he (Kotikarna) went ahead, he saw again a tree named palasa, under
which he [could] stay at night. He shook the tree and let the leaves fall, and ate the fine
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ones for himself, gave the coarse ones to his donkey. While the night passed and it became
daytime, there again, a couch appeared, a man appeared, and a woman appeared, who
looked handsome and beautiful wearing heavenly jewelled crown, both enjoying together.
Kotikarna thought the following: “I should not stay here and watch other’s private affairs.”
Meanwhile, it was getting dark, the couch disappeared, and the woman disappeared.
There a centipede appeared, and it ate the man, whose flesh was exhausted until there
bones remained. Kotikarna thought: “I would regret if I do not ask him, which deed he
did previously and receive now this result, enjoying during daytime and [suffering] at
night badly. 1 should wait to ask it [until daytime].” — Sarv-Vin-Skt !0 [Frl]
[khakkha](tani) + + + + + (gar)[d](a)bhda[nam] dadati - yada ratris aniskranta{h}®"
diva(sam apatitam tada tat)r(a pradese Sayanam p)r(a)du(r)[bhit](am) [st]r(7)
[pr](a)[du]r[bhi](ta purusah pradu)*?Irbhiito abh(i)ri(po darSaniya)h prasadikah
Sataracitena makutenabaddhena® (kr)i(dati) [ramati paricarayati - tatah] sa $ravanah
k[o]tika[rnah] pra .r ++ .. + + [P tagyaitad abhava[m] + + cch. ka[m sya]n na pratiriipam
yad ahal™m etav evam rahogatau darSanayopasamkrameyam - api tu kridamtu® tavad
ramamtu [pari]P™#lcarayamtu - na .. + + (da)rSanayopasamkramisyami - yada
divas(o) ’t(i)kramto ratrm™® al™?Ipatita® tada tac chayanam amtarhitam©® [-] stri
amtarhita® Satapal’™ldi pradurbhita .. + + + [y]. .h khaditva nirmamsa
asthiSamkal[a](va)$eso ’vasthapi[tah] tasyaita[d abha]vad (dh)ik ka[s]tam [™3! kim®
maya krtam yan na prstah kim tvaya bhoh purul’®lsah karma [k]rtam yasya karma[no]
(vip)a(k)e(na) [diva]sak[a]le 1dr§1 $ri[sampa]ttih kim [va tvalya karma krtam yasya
karma[n]o vipakena ratrkale sa t'™ladrst vilPYlpratipattih (-) api tu ihaiva tavad
(aga)mayisyami -

(1) Wille emends ratri<h> {sa} niskrantafh}. (2) Wille adds <sa taya sardham>; Waldschmidt

reconstructs (taya sardham kridati). (3) Waldschmidt emends kridatam. (4) Wille emends ratrir.

(5) Waldschmidt reconstructs (u)panita. (6) T antar®. (7) P kin.

Lacuna: Strophes 87b-88b

The remainder of the fragment THT 974 is lost. The content of the lacuna and the missing
strophes 87b—88b (Sieg 1952, p. 39 n. 6) must have contained the scene describing the
tortures of the adulterer that had engaged in immoral sexual activities and was eaten by a
centipede. This scene is transmitted by the Sanskrit parallel of the Sarv-Vin (Pelliot
Sanskrit bleu 11, ed. Wille 1993, pp. 294, 297; cf. the parallels to str. 87 above and str. 88
below): sata[p]adi pradurbhitd khaditva nirmamsa
asthisamkal[a] (va)seso ’vasthapiftah] “a centipede appeared ... and gnawed at the man
until nothing but bones were left”.!! Further support may come from the pictorial

10" The Sanskrit text is revised in comparing the two fragments (P = Pelliot Sanskrit bleu 11; T=THT
591 [M 655]), the reading of P owes to Wille 1993 and that of T to Waldschmidt 1952, of the latter the
reconstruction is to advance.

" “Ein HundertfiiBler erschien und fra den Mann an, bis das Fleisch aufgebraucht war und (nur noch)
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description in Kizil cave 212 “Seefahrerh6hle” (Waldschmidt 1952, p. 138; Zin 2023, p.
517 drawing 430), cf. Waldschmidt (1952, pp. 138—139 fig. 4): “On the right-hand side
of the pictorial description, we see Sronakotikarna again. He is sitting on a tree, watching
sadly the scene that occurs underneath his feet. There is a man lying on the ground being
savaged by two dogs; and even further to the right, unfortunately particularly
destroyed, a worm-like monster coils around gnawed bones. Here, the artist has
abbreviated two events that occurred one after the other.”!? (my emphasis). It may
be possible to discern the scene hinted at by Waldschmidt, but due to the damaged
condition of the wall painting, one cannot be entirely certain; cf. Griinwedel 1920, Tafel
15-16, Fig. 2: see fig. 1 with an enlargement of the relevant section of the image.

THT 975 (A341) + THT 1525

Fragment THT 975 (A341), whose remainder is lost, is complemented by THT 1525. For
an edition of THT 1525, see Hackstein & Habata (forthcoming) §2.3. In the following
strophes, the textual complements of fragment THT 1525 are italicized both in the East
Tocharian transcription and in its English translation.

Strophe 88
a [20 syll.]
b [A341al]14 gyl11.] I [4 syll.] | ositis oko fidkcim | osem oko fiarestm
c [? syll.] (THIIS251 /i1 fwl(e) [ii] (a-m?tdi /] [? syll.]
d [15 sylL] (|I88][)
“b(I enjoy by day) the heavenly fruit of moral behaviour, by night the hellish fruit
(of adultery) ... (...) spoke (...) 4 (...).
Strophe 88 continues the story of a man who enjoys divine pleasures by day but suffers
hellish pains by night. He explains his previous deeds that caused his miserable state. It
seems that the Tocharian version reduces the story to avoid redundancy with the previous
story of the butcher, and begins the next episode somewhere in pada c or d.
88b: ositis oko ficikcim | osem oko faresim combines alliteration (2x o- o- 7i-) and
syntactic parallelism; cf. Adams 2013b, pp. 10-11, 15, 25; ositis gen. of osit ‘moral
behaviour’, borrowed from Middle Indic, see DTA p. 88.
Parallels: Sarv-Vin-Chin 179¢5-18: KIS EARME AR, F M HEFm E, FIR
B RGE AR, BHAERT -, IEATA M , EEa0E, B, A
Fo BHE, BAINZ, BE, Vil B A B b LR R s, &5

die Knochen iibrig waren” (Wille 1993, p. 297).

12 «Auf der rechten Seite des Bildes sieht man abermals Sronakotikarna. Er sitzt in einem Baum und
sieht betriibt der Szene zu, die sich zu seinen Fiilen abspielt. Dort liegt ein Mann am Boden, dem zwei
Hunde den Leib zerfressen; und noch weiter rechts, leider besonders zerstort, windet sich ein
wurmartiges Ungeheuer um abgenagte Knochen. Der Kiinstler hat hier zwei sich nacheinander
zutragende Ereignisse abgekiirzt dargestellt (...)” (Waldschmidt 1952, p. 139).
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e P B it A REIMHE, HATRE, REE GG YE, &
H, RIS, ZEEITREE®, &S, FERME T, HEERE,

R TR 2, TS 6%, RRmAERIGETR S, 5 & o T ERGE, T HE,

% TURACE T, EEAE, IREATERTER, DREH, mUlE, &,

BREEREER, BS, MZ1EE, The night passed and it became daytime, and the
couch appeared again, a man appeared, and a woman appeared, who looked handsome
and beautiful wearing heavenly jewelled crown, both enjoying together. Kotikarna went
to the man and asked: “Which deed you did [previously] and receive now this result,
enjoying during daytime and [suffering] at night badly?” The man said: “Which matter
does let you ask [such a question]?” Kotikarna said: “I [simply] want to know it.” The
man said: “Do you know the village Vasava in the country Asmaka-Avanti?” Kotikarna
said: “I know”. [The man said:] “I was [there] a man who committed sexual intercourse
with a woman of another. There was Reverend Katyayana, who visited my house. My
family always supplied him with food, drink, cloths and medicine. Kotikarna (voc.), at
that time, he taught me and said to me: ‘Do not do bad deed, [with which] you receive
severe suffering later.” I answered: ‘I cannot restrain myself. What should I do?’ Further,
[Kasyapa] said to me: ‘Which time do you do this bad deed much?’ I said: “‘much at night’.
Thereupon he said to me: ‘If you keep the five moral precepts during daytime, you could
acquire a little goodness’. I accepted, therefore, his words. Because during daytime I kept
the five moral precepts, I receive this result, during daytime [the result of] goodness, at
night [the result of] bad deed. It is no use to regret my previous deed”. The man asked
Kotikarna: “Where do you want to go?”’ [Kotikarna] answered: “I want to go to the village
Vasava”. The man said: “Go this way along”. Thereupon Kotikarna went away. — Sarv-
Vin-Skt sa tasyaiva vatavrksasya miile dv[itty]am ratrim vasam [u]pagatah tad yada ratrr
atikramta divasam apa[tit](am) V2! tada tatra pra[de]("™V!I§(e) tathaiva $ayanam
pradurbhiitam strT pradurbhiita purusah pradurbhiitah abhirtipo darsa[n]iyah pr[a]sadika
Sataraci[tena muku]tenabad[dh]ena kii[d](a)™V*!ti ramati pari[c](araya)™?][t]i - sa
tam® upasamkramyaivam aha - kim tvaya bhoh purusa karma krtam yasya karmano

vipakena divasakale 1dr[$1] [P¥4]

Tv3

srisampattih kim [v](a tvaya) [k](a)rma [kr]tam [ya]sya
| vipakena ratrikale sa tadr§T vipratipattih sa evam aha - bhavatu kim

Pvilyam aha - [a] .. + + + + sa evam aha - kacci<t> tvam janis[e
[Tvd

ka[r]mano !
tava[n]e[na] sa el
a]$vavamtisu ja[nap](ade)[su vasavag]ramo ™4 na[ma]® - sa evam™ @ha - janami sa
evam aha (-) tatra**®ham evamnama purusa asam [p]aradarika [a]ryakatyayano me kule
kulo[pa] .. +++ ....++ .. ... [tr]. .. .e .. .. [g](1)[anabhaisajyena ca] .. .. .. + + + +
(1) Wille adds <sa taya sardham>; Waldschmidt reconstructs (faya sardham kridati). (2) P tam. (3)
Waldschmidt reconstructs kim tava (jiato 'Smakavantijanapadesu gramo vasavo) nama: according

to P, kim tava belongs to the previous sentence bhavatu kim tava[nje[naj. (4) T saivam.

Strophe 89
a (tmam aptsa)“3*13lrr oki 'k, li Imos ses temi | lapéss asanac | yalakiisyo sas :
b pret ka(kérku) | (ses) [3 syll.] | [1 syll.] ("HTY25)ckoti) [k] (a)rnem piilkatt | atsiim
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fiomd [3 syll.] (¢)
c [5 syll.] I [5 sylL]

d (kassi)lA3*133Inasam | lyutar memas ! pasiii klyomim | §watsik cam : || 89 ||
A(tmam aptsa)rr Sieg 1952, p. 39 n. 7 *ka(kdiirku ses) Sieg 1952, p. 39 n. 9 Y(kassi) nasam Sieg
1952,p.39n.9

3(Therein) was sitting a woman like an (apsa)r(as). To her seat Pa preta was tied
from the head with straps ... (the woman) saw Kotikarna and (greeted him) with
his name ... “(she enquired about his well being, he answered:) 4 “I’'m hungry
beyond all measure. Give me, oh noble one, something to eat!”
89a: k,li Imos ses ‘a woman was sitting’. — temi | lapdiss asanac shows colon-initial and
post-caesural fronting (hyperbaton) of lapdss (see the remarks on meter and style in
§2 above), presupposing *temi | asanac lapdiss; temi is gen.sg.f. of sam ‘she’; asanac
all.sg. ‘to the seat’; lapdss abl.sg. ‘from the head’, ORu. lobu ‘forehead’, Gk. Ad@og
‘top, crest’ (Krause & Thomas 1960, p. 54). — yalakdsyo instr.pl. ‘strap, bangle’ is a
hapax legomenon, to be connected with Arm. i/ ‘spindle’ from PIE *h;élo- according
to Pinault 2020, p. 215. The depiction of this scene in Kizil cave 212 however does not
seem to show any binding (Zin 2023, p. 132 drawing 77, fig. 155), though the damaged
state of the painting advises caution. — sas ‘one, a single’ nom.sg.m. of cardinal sas.
89b: pret nom.sg.m. ‘preta’. — THT1525a2 (koti)[k](a)rnem pdlkattzats=im squares with
A341a2, cf. Sieg 1952, p. 39: ‘The (beautiful) woman, sitting on a seat, (to which two
pretas were tied,) beheld Kotikarna, greeted him and inquired about his well being.” —
(koti)[k] (a)rnem pdlkatt-ats=dm (-ats + encl. pers.prn.) ‘she saw Kotikarna’; clitic
doubling: (koti)[k](a)rnem ... =im. — (koti)karnem is identified as obl.sg. by Itkin
(2019, p. 112) and DTA p. 153. This seems problematic because “[d]ie o[st]toch.
Substantiva zeigen—abgesehen von den Bildungen auf -m—gewohnlich keine
besondere Form des Obl. Sg. gegeniiber dem N.” (Krause & Thomas 1960, p. 109
§143). Alternatively, we might be dealing with the Toch. A suffix -em [B -frie]
denoting appurtenance, e.g., ramem ‘of Rama, belonging to Rama’ (Krause & Thomas
1960, pp. 146147 §219,1). — pdlkatt-ats: =ats triggers gemination of final consonants;
cf. DTA p. 21. The woman beheld Kotikarna, greeted him and inquired about his well
being; cf. A341a2, Sieg 1952, p. 39.
89d: (kassi) nasam lyutar memas ‘I’'m hungry beyond all measure’, the dropped subject
pronoun requires the copula nasam to be overt; see the commentary on 91d below. —
impv. 2sg. pas=iii, wds- ‘give’, see above 78d. — klyomim voc.sg.f. — swatsi-k ‘to eat’,
cam ‘something’ obl. of indef. prn. sam.
Parallel: Sarv-Vin-Chin 179¢18-28: RifT18 R AR IR, (8 7 eie k.
SR A R, SREE R, (EHAE R, BER S, FRAVBRRIE, ETHTE, R
b, ERERAEAE BURSER P ITREE i ARANEE TRSRS 2 AR K
NBR IR, RIIEE R, J& 2B H o, [ERID PR, 1B Ve R HILEER,
EHAG, BRNERRIR, Jodr. (MUGH, cRImaEE A, MR, &5

wE ., B/ZH A, [Kotikarna] went ahead and saw a grove and a pond with clear water.
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Kotikarna washed himself there and let his donkey drink. On the shore of the pond, there
was a residence decorated with many jewels. Kotikarna, looking above at the residence,
thought the following: “I am hungry and thirsty to die. What should be there?”
Immediately he entered the residence, and recited the verse from Buddhist scripture:
“Thirst is the uppermost disease, samskara is the uppermost suffering. Knowing in this
way the jewel of the truth, nirvana is the uppermost comfort.”!* Entering the residence,
[Kotikarna] saw a woman sitting on the ivory couch. Two pretas were bound to the legs
of the couch. This woman noticed the name of Kotikarna, and asked: “Sramana Kotikarna,
was the way not exhausting? [are you] not thirsty? not hungry?” Kotikarna thought: “This
woman has not seen me [before], but notice my name. How could she get it?” The woman
invited Kotikarna to take a seat. They greeted each other. [Kotikarna] spoke to her: “I beg
you, noble lady, to give me food.”

Strophe 90
a [A341a31 1yi wefiam emci | [5 syll.] | 1 syll.] THTS25] (@)sanac cem | kakéirkus nai -
b (THTIS25] cassa=m [$]w(atsi) | [4 syll.]| [4 syll.]'[3 syll.]
(wehar ko)3*a4ltikarnenac :
c karunik natik | «tk»kassifi was a(ryu) [1 syll.]
d [5 syll.] 1[5 syll.] ' [5 syll.] (]|90]])
P weriar ko)tikarnenac Sieg 1952, p. 39 n. 11 a(ryu) Sieg 1952, p. 39 n. 14
2 The woman spoke to him: “I shall give you (something to eat) ... these (pretas)
are bound to my seat.” *She put up food at his disposal... they spoke to Kotikarna:
¢ “Oh merciful mister, we have been hungry for a long time. ¢ ... ”
90a: THT1525a3 (a)sanac cem kakdrkus nom.pl.m. ‘these were tied to the seat’ refers to
the two pretas; the preta tied to the seat from the upper side was the woman’s husband,
the other preta tied to the seat from its lower side was her son; cf. A341a2 pada 89b
(a)sanac kakdrku, A341a9 pada 94a kusne sds lapds kakdr(ku). — A kirk- ‘bind’
belongs to Lith. kergti ‘tie to, add’, kargyti ‘plait, join crosswise’ (Fraenkel 1932, p.
229); cf. Lat. carcer m. ‘jail, prison; traps’ (Pisani 1942-43, p. 245). — nari gen.sg.f.
‘of me’ designates the woman, for colon-final narii followed by double dot, cf. A341b3
pada 95a narii.
90b: THT1525a3 cassa=m [s]w(atsi) ‘she put up food at his disposal’; cf. A341a3 pada
89a ‘Sie gab ihm zu essen’ (Sieg 1952, p. 39) might correlate with A341b2 pada 95¢
Swatsi yoktsi tasy | ayim=im ca(m) [1 syll.] ‘anything I gave her as food and drink to
stock up’ (Sieg 1952, p. 40, followed by DTA p. 205). — The colon (wenar
ko)tikarnenac shows contraction of 4+3 > 7; cf. §2 above.
90c: karunik natdk ‘Oh merciful mister’, the passage shows karunik both in the meaning
‘merciful’, since the pretas are begging for mercy (cf. the remark above on 78a karunik

13 This verse corresponds Dhp 203: jighacchaparama rogd, samkhdra parama dukha, etam fatva
yathabhiitam nibbanam paramam sukham. For further parallels of the verse see Mizuno 1981, p. 168.
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wrasom), and as an honorary title, cf. Itkin 2014, p. 96. — « fhkrkassiii was a(ryu) ‘we

have been hungry for a long time’ copulaless nominal clause.
90d: THT1525a4 [pd]l(k)e prt.1sg.mp. ‘I beheld’.
Parallel: Sarv-Vin-Chin 179c28-180a6: # = FHEL, VSTl R, BHS, &
2o A FRHLETREEL ., e APBK e T B, J& 2ok (R H N L IR, /N HH 4k
i R M TR MR, 23—, 230, FETEan kg, WIMEE, %t
G AT b PR ROR A, (R e, TR, BRI, A48 -0, &
WEROY, BRERRMD, V2 IHEHH, The woman said: “I take care to give,
but you should not give it to these two pretas”. Kotikarna said: “Noble lady, I am now
urgently hungry, why I could give it to the pretas”. Thereupon, the woman gave water,
washed hands, and gave food. Because the woman wanted to let Kotikarna understand
this affair, she went out of the residence. At that time, the two pretas stretched hands and
said: “Sramana Kotikarna, we beg one mouthful of food, we beg a half mouthful of food.
We are hungry as if the fire is burning in the stomach”. Sramana Kotikarna, who liked
before to give donations out of compassion for people, thought the following: “I am
urgently hungry, suffering severely. How do these pretas get no suffering?” He gave each
one mouthful of food. While these two pretas kept the food in mouths, the food changed
into blood and pus, less or much came back from the throat out.

Strophe 91
a [5 syll.]I[5 sylL.] ! (w)i*3*135lmpa(r)fi(im) w(a)ryo | paprutkar wimam :
b kuli yes [2 syll.] | [4 syll.] | [4 syll.] ' [3 syll.] | [4 syll.] ' [3 syll.]
c [5 syll.] I [2 sylL] (kyli @)[A34186]1ygk :
d we tam kyleyac | kassi nasam | $watsi kly(omim) | (piitka-ii) (]|91]])
Ywmpa(r)ii(dm) w(a)ryo Sieg 1952, p. 40 n. 1 *(@)lyak Sieg 1952, p. 40 n. 3
3(...) had the palace infested with an ugly smell. PThe woman was coming (...)
¢another (woman). 9She spoke to the other woman: “I’m hungry. (Allot me), oh
no(ble one), (something to) eat.”
91a: (wmpa(r)ii(im) w(a)ryo ‘with an ugly smell’, paprutkar wimam causative
prt.[2].3pl.act. ‘they had the palace infested’.
91d: kassi nasam with covert subject (dropped 1st pronoun) the copula must (1sg. nasam)
be overt, otherwise the copula is dropped as in pada 79a above mdttak nds kassi.
Parallels: Sarv-Vin-Chin 180a6—13: fis BE, Z NiEAR, REME, &5, KGE
WL, Ll BH S, dlikk, FAMEFEEL, AR RS, EHRA
iR, (EH AR, Wik R, L5, AR, SREEREEE, EHAm, E
HE. Wik e i id, 4 810, LUK EFEEE &, RRFEA Lok
ih. HZCHLFL A, The residence was filled with bad smell. The woman came back and
entered there and saw that the bad smell filled the residence. The woman said: “I told you
that you should not give [food to them]. Why you gave them [food]?” Kotikarna said:
“Sister, because I did not know this affair, I gave them”. Thereupon, the woman swept
vomit away, washed it off, burnt incense, and sat back to her original position. Kotikarna
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said: “Sister, give me food again”. The woman said: “I am not stingy with [giving you]
food. If I give you [food], I am afraid of your giving again to the pretas. It is not possible.”
Kotikarna said: “Sister, I did not know before, because of that I gave. Now I do not repeat”.
Thereupon the woman washed her hands with water and gave food to Kotikarna. At this
time, there came another woman and said: “Noble lady, please give me food”.

Strophe 92

a [20 syll.]

b [4 syll.] | IA3*17]lyalypursi want | wortam kumpam ! stici-$pal | paktim ymar tmam
| kapé$aiii :

c siii lyalypdmntu(yo) | [5 syll.]

d [15 sylL] (||92]])

bsiici-spal DTA p. 494 “lyalypdmntu(yo) Sieg 1952, p. 40 n. 6

3(...) Pthe karmic wind had let her whirl into the cauldron head-over. She, having
a mouth like a needle pin, had quickly cooked (for herself) her own body therein.
By the consequences of her own deeds (...) ¢ (...).

92b: lyalypursi want nom.sg.m./f. ‘the wind of the deeds and their consequences’ (DTA

pp. 409, 423), worta=m causative reduplicated prt.[2].3sg.act. ‘had let her turn/whirl’,
kumpam ‘into the cauldron’. — si/ti]-spal (Sieg & Siegling 1921, p. 188) is to be read
as suci-spal (DTA p. 494). The compound siici-Spal means neither ‘kopfiiber’ (Sieg
1952, p. 40; Thomas 1964, p. 150) nor ‘needle-headed (ghost)’ (DTA p. 494, Skt. siici-
mukha-), but rather means ‘having a mouth like a needle, as small as the eye of a needle’
as a translational equivalent of Skt. siici-mukha-. Its Toch. A rendering siici-spal either
denotes a preta that has a head with a mouth like a needle or presupposes a false
interpretation of siici-mukha- as ‘needle head’ owing to the ambiguity of Skt. mukha
as ‘mouth, head’. In any case siici-spal refers to the outward characteristics of the
pretas. Owing to their extreme hunger and emaciation (cf. padas 77b, 79b above), the
pretas had shrunk mouths looking like [the] eye of a needle and narrow needle-pin
necks so that they were no longer able to swallow food and were constantly starving,
cf. again the description of the pretas in the Avadanasataka 249.7:
sucichidropamamukhim, transl. Rotman 2021: “There he saw a hungry ghost (...) with
[a] mouth like [the] eye of a needle (...).” (cf. 77b above), for which cf. Zin 2023, p.
132 and Moretti 2017. Cf. also Skt. siici-mukha- PW s.v. ‘einen Mund so spitz wie eine
Nadel habend’. The pretas are often described with siicimukha: cf. Zin & Schlingloff
2007, pp. 89-91 (= Zin & Schlingloff 2022, pp. 105-108), among the quoted texts
there, one older evidence could be found in the Buddhacarita of A$vaghosa:
sicichidropamamukhah parvatopamakuksayah | ksuttarsajanitair duhkhaih pidyante
duhkhabhdginah “They, possessors of torments, having a mouth like a hole of a needle
and a stomach like a mountain, are pressed by torments produced through hunger and
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thirst.” (BC XIV 28). Further cf. the strophe 93 in the Suhrilekha of Nagarjuna'*:
sicicchidranumukhah parvatanibhakuksayah ksudhartah svairam | kecit praveritan
apy asucilavan Saknuvanti nabhyavahartum || 93 || (Suhrllekha, ed. Szant6 2021).
“(The pretas), having mouths like needle’s eyes and bellies similar to mountains, are
tortured with hungry of their own accord, they cannot eat even scraps thrown away,
(even) filthy one”. In sum siici-Spal must therefore better be translated as ‘having a
mouth like the eye/pin of a needle’.

The verb paktzdm ymar tmam kapsanii is not intransitive as previously thought
(Schmidt 1969, p. 130 “schnell kochte ihr Korper darin”), but a transitive-reflexive
middle (“She, as a needle-headed ghost, cooked herself quickly therein”, D74 p. 494),
cf. the pictorial description in Kizil cave 212 “Seefahrerhohle” (Waldschmidt 1952, p.
141 fig. 6; Zin 2023, p. 517 drawing 430). Cf. the pretas’ habit of eating dead
(cremated) flesh (Moretti 2017 sub 10). — The root preterite 3sg.mp. 92b pakt- ‘had
cooked for herself” shows a pluperfect meaning like 84a lyokdt ‘had lit up’, nakdt ‘had
vanished’. The morphological interpretation of these forms has remained controversial
(Malzahn 2010, pp. 113—115), ranging from putative hyperarchaic o-grade root aorists
(Jasanoft 2003, p 180) to more recent analogical creations.

Krause & Thomas 1960, p. 247 explained these forms persuasively as due to aorist-
perfect syncretism. The o-grade comes from the classical Indo-European perfect, and
the pluperfect meaning of the forms in question points to novel o-grade pluperfects of
the Homeric type thauehuorto > (aiev) dwpto ‘(the sword) had been hung and was
(always) hanging’ (//. 3.272 = 19.253, confirmed by Theoc. 24.43 as per Hackstein
2002a, pp. 202-204); likewise innovative t/ne/ndkto — *[noJnékto > PToch. *ncektce
> Toch.A nakdt ‘had vanished’. —

Root preterite stressed on root syllable Preterite participle stressed on redupl. syllable
A pakit ‘had cooked’ A *pa-pk-u > padkku ‘cooked, ripe’
A nakdt ‘had disappeared, was gone’ A na-nk-u ‘gone’

PIE perf. strong stem, redupl. o-vowel copied; PToch. | PIE perf. weak stem, leveling of reduplicant
destressed reduplicant by *k"étuores > *k"etuores | o-vowel from strong to weak stem; PToch. accent
accent shift and clision of unstressed reduplicant: retraction in disyllabics; stressed reduplicant:

*pé-pok™- > *pe-pok™- — T[po-]pok™-to > A pdkit *pe-pk"V-uds > — *po-pk™-uds > A pdakku

*né-nok- > *ne-nok- — f[no-ndk-to > A nakit *ne-nk-uds > — *nd-nk-uds > A ndanku

Parallel: Sarv-Vin-Chin 180a13-17: &S &IH &, 1FRHED, WA =##ER8
Wb FELOMIACE — AT, BAREMEAEE, mEskik, RIS HEETS, FHK
5 WA, ME S, EHEE, EA LS, The woman said: “Eat what you
usually eat”. Immediately after she had said this word, there appeared a tripod, in a
cauldron above fire, hot water was boiling. The [another] woman took her dress off, put

14 We owe this reference to Dr. Taiken Kyuma.

41



Olav Hackstein and Hiromi Habata

on one cloth, and entered into the cauldron. Her skin and flesh were boiled down until
there remained only bones. Cold wind blew, and she came out of the cauldron alive, put
dress on, and devoured the boiled flesh. Having devoured up, she went away. Kotikarna
ate [his meal]. Thereupon further another woman came and said:

Strophe 93

a [A341a8] (ka)§($)i nasam we | $watsi piitka fii | timnek tamac we | tmik sam as tak
ek (2)

b Swatsy o(sat) [1 syll.] ' [4 syll.] ! [4 syll.] ' [3 syll.] ! [4 syll.] [3 syll.] [A341291(:)

c [5 syll.] I [5 sylL]

d (parksatim kuc) | lyalypimntu yas | yamtsac a(ksfia) | (klyo)m{i}m sam (||93]|)
a(ka)s(s)i Sieg 1952, p. 40 n. 6 Po(sar) Sieg 1952, p. 40 n. 9 (péirksatim kuc) a(ksia)
(klyo)mim Sieg 1952, p. 40 n. 11
2“I’m hungry”, she spoke: “Allot me food”. “Thus”, she (the noble woman) spoke
to her. She immediately became a goat. Food Pshe began to eat. (...) ¢(...) 9He
asked her: “Which deeds have you done (for yourselves)?” She, the noble one
reported.

93a: (ka)s(s)i nasam, see 91d above, we swatsi piitka-iii causative impv.[2].2sg.act. ‘order,

have allotted to me’ of wdtk-. — tdmnek tamac we ‘thus, she spoke to her’; tdmnek ‘thus’
designates “Eat what you usually eat”, which is the repeated statement of str. 92 in the
lacuna of the Tocharian fragment, cf. Sarv-Vin-Chin 180al3 (corresponds to str. 92)
and 180a17-18 (to str. 93) “The (noble) woman said: ‘Eat what you usually eat’ (% 5
BUHER). — tmik sam as tak ‘she immediately became a goat’. — ek ‘fodder’ (Skt.
bhoga, DTA p. 68). — Y$watsy o(sat) ‘she began to eat’.

The begging woman changing into a sheep/goat is the conspicuous difference of the
Sarv-Vin from the other versions: see Waldschmidt 1952, pp. 141-142.

Parallel: Sarv-Vin-Chin 180a17-21: Bk R, LERIKF R, (FibEE,

R, YD P H A2 SEME, B BEFRE N TP BE A AR SRR, RIGE & 202 55

#, L5, MHMRE, BEHES, BEIEH, “Noble lady, give me food”. The woman

said: “Eat what you usually eat”. After she had said this word, the [another] woman

changed into a sheep and devoured grass. Sramana Kotikarna thought the following: “I

wonder if I died among people and am born in this region of pretas?” Thereupon he said:

“Noble lady, what is this affair?” The woman said: “For which use do you ask?”

[Kotikarna answered:] “I want to know”.

Strophe 94
a [A341291kysne sis lapis | kakéd(rku) [12 syll.]
b [A34161] 115 syll.] | (§)w(@)tsi yoktsi cem mificant :
c $wa(l) (ma) ($wa)t miccak ! est alu pend :
d  wlo(s) [14 sylL] (||94]])
kaké(rku) Sieg 1952, p. 40 n. 12 *$wa(l) (ma) ($wa)t Sieg 1952, p. 40 n. 14 Ywlo(s) Sieg 1952,
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p.40n. 15
2“This one who is tied to the seat from the upper side (...) P(...) food and drink.
They were upset: “You do not eat yourself (fem.) what you are supposed to eat.
But you are giving it to others. 4(You [fem.] have) shattered’ (...).”
94a: kusne sds lapdis | kakdi(rku) ‘This one who is tied to the seat from the upper side,’ [he
was my husband (Sieg 1952, p. 40)]. Inherited corelative clause construction with
preposed relative clause and resumptive demonstrative in Wackernagel position
following the relative pronoun.
94b: cem mdricant prt.3pl.mp. ‘they were upset’.
94c: alu genitive of beneficient ‘of/to/for others’ (Hackstein 2017, p. 1314). — penii
‘however’: ‘you, however, are giving it to others’.
94d: wlo(s) prt.ptc.nom.sg.f. of wdla- ‘shatter’ (‘zerschlagen’, Couvreur 1954, p. 261,
DTA p. 440, Hackstein 1995, p. 302 n. 43, Latin vellere ‘pull, pluck out’, Hittite
walahzi, walhanzi ‘beat’, LIV? p. 679). This corresponds to “You tire yourself in vain’
in the Sarv-Vin-Chin 180a26 (722 H JiZ 2%).
Parallel: 180a21-28: %5, 7iakFrl{EEE (BT A& I [] vh TR R A, (R H Sk, T2
— RARTREER IR, R IIE Y n e, SRR RN, R, AR M,
AT, ARG FEME, &AM S, TAEW 2, mkrBLf, %2 8%
5o IERNRIL B, DURMRE N AR R D, A D S, B R
Ifil., The woman said: “Do you know the village Vasava in the country A§maka-Avanti?”
Kotikarna said: “I know”. “This preta who is bound to the leg of my couch on the head
side, is my husband, householder with a certain name. [The other preta], who is bound to
the leg of my couch on the foot side, is my son. Reverend Katyayana visited my house,
and received my offering of cloths and medicine. These two (husband and son) got angry
and said: ‘We make a fortune with endeavour, and you give it to others. You tire yourself
in vain, and you receive in the future the retribution of pus and blood’. They were stingy
and not glad at donation, because of that, they fell into the preta [state]. Because of the
result of the karman of this abuse, if one gives them food, it changes into pus and blood”.

Strophe 95

a (b21[5 syll.] I [4 syll.] (§wa)s | sam nafii seyo | $im ses kucne fitk :

b $watsi yoktsi tasy ayim-dm | ca(m) (tap miccak) [3syll.] | [7syll.]

c [10 syll.]

d [2 syll.] ™3)(ant)us | $wal tapim ypa | tmis cam oko | wérpnatir || 95 ||
P(tap miccak) Hackstein (ant)us Sieg 1952, p. 40 n. 17
“4(...) eats. She used to be the wife of my [fem.] son. Whatever food and drink I
[fem.] Pwould give to her to keep, that (she ate herself ...) ¢(...) ¢ ¢(...) then may
I eat what is to be eaten. (So) I did’. From that she receives this fruit.”

95a: sam ‘she’, nani gen.sg.f. ‘my’, seyo ‘son’s’ (Ringe 1996, pp. 61-63). — sdm ‘wife’.

— ses habitual impf.3sg.act. ‘used to be’.
95a-b: *kucne itk ®Swatsi yoktsi tasy ayim-dam, ca(m) (tap mdccak) ‘Whatever food and
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drink I [fem.] Pwould give to her to keep, that (she ate herself ... [Sieg 1952, p. 40]).
— tasy ‘to keep, stock up’, ‘autbewahren’ (Sieg 1952, p. 40), infinitive von A fa- ‘put,
place’, cf. 90b2 above.
95d: (ant)us | Swal tapim ypa belongs to the statement of the wife of the son, when she
was reproached by her mother-in-law. She is telling a lie that she did not eat the food
given to her but not for her.
Parallel: Sarv-Vin-Chin 180a28-b2: (S H 5, & MLLAMIA, L5, & idhm,
LIy, s B mes N, TR aE S, TRmenBifh, 25 B s g, TR
HIEA, &4 B PA, Kotikarna said: “Why does this woman devour her own flesh?”
The woman said: “This woman was the wife of my son. I gave her something for offering,
and then she devoured it herself or gave it to others. When I asked her, she said: ‘I did not
devour nor gave it to others. If I devoured it myself or gave it to others, I should devour
my own flesh’. Because of that, now she devours her own flesh”.

Strophe 96
a kusne sam ek $was | sam ne(sa) [2 syll.] ' [5 syll.] ' [5 syll.]
b [4 syll.]'[4 syll.][3 syll.] (s2)l43#!*4Im | 3s ek $want | fiik $kam cesnam | mificawe :
c fidktasam [2 syll.] ' [5 syll.]
d [15 sylL1 (|| 96 1)
ne(sa) Sieg 1952, p. 40 n. 19 P(sa)m Sieg 1952, p. 40 n. 19
2“This (woman) who eats the fodder, she (used to be my servant) in the past (...)
bshe (is) a goat, eating fodder. I [fem.] too was (constantly) upset against them.
b(...) tamong the gods (...) 4(...)”
96a: kusne sam ek swas | sam ne(sa) ‘This (woman) who eats the fodder, she (used to be
my servant) in the past’, correlative clause construction; cf. 94a above.
96b: (sa)m as ek swant ‘she (is) a fodder-eating goat’, copulaless nominal clause, prs.ptc.
swant better to be construed attributively, since converbs would take middle inflection.
— fiitk Skam ‘and I [fem.]’. — cesnam loc.pl.m of sam ‘against these’, i.e., ‘against my
relatives’ with unmarked gender of general reference, cf. Schmidt 1969, p. 165. —
mdricawe imperfect 1sg.mp ‘I was (constantly) upset’.
Parallel: Sarv-Vin-Chin 180b2-8: &5 —ZHIEM%%, BHERFENIE, HX5, &
T, FAEFFEE, B8 mEcfh, AR, Tt B EUREfh, 3 B e B,
AR R E R, DURRRASMEEWEL, BH S, W, k5. APk,
PP AAE, B, EENKERT, WiV ERAR, BESEE,
[Kotikarna asked:] “What did this second woman do, who changed into a sheep and
devoured grass?” The noble woman said: “This is my servant. I let her grind grain in
millstone, which she devoured herself or gave it to others. When I asked her, she said: ‘I
did not devour myself nor gave it to others. If I devoured it myself or gave it to others, I
should become a sheep in the future and devour grass’. Through this cause, she became
now a sheep and devour grass”. Kotikarna said: “Which deed did you do?”” The woman
said: “I had a small sin. I do not live here for long. After I die here [among pretas], 1
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should be born in the heaven of the four kings of gods. Could you do a little for me?”
Kotikarna said: “What shall I do?”

Strophe 97
a (y$e kotika)[4341%3lne | vasavagram tam | siiksam wrasassi | wasidm (ckacar nas :)
b [22 syll.]
c [5 syll.] | (tm#)[A341%6]k entsat poke :
d kamatim sam ! pretafic $la ()w(a) ' [4 syll.] ' [3 syll.] (/|97 ||)
(yse kotika)rne Sieg 1952, p. 41 n. 1 (ckacar nas :) Sieg 1952, p. 41 n. 3 “(tmé)k Sieg 1952,
p. 41 n. 3%1)w(a) Sieg 1952, p. 41 n. 5
2“Hey Kotikarna, in Vasavagrama, the village of humans our (daughter) is staying
b(...)” ¢(...) at once (she) grabbed (him) by her arm. 9The preta-woman took him
with his animals (...)
97a: (yse kotika)rne (DTA p. 382 s.v. yse). — wasdm ‘of us’. — (ckacar) ‘daughter’. — (nas)
‘is staying’: the existential verb must be overt.
97¢: (tmd)k entsat poke obl.sg. ‘arm’ (DTA p. 295).
97d: kamat=im prt.3sg.mp. ‘she took him with herself’ (PIE *kemh:- ‘work hard’, Ringe
1996, p. 35, Gk. kouilw). — sam pretaiic ‘the preta woman’: the noble woman is
mentioned as preta, whereas Sarv-Vin-Chin — that otherwise well corresponds to the
Tocharian version — never mentions her as preta (f#i % ‘hungry ghost/demon’).
Because of the generally known figure of the ‘hungry ghost’ who is emaciated and
always desires water and food (as depicted in str. 77-82), it is peculiar that such a
beautiful noble woman like apsaras (see str. 89) and is never short of food is called
preta. In the version of the Divyavadana, she is mentioned as pretamaharddhika ‘preta
with supernatural power’ (Divy 14.19).15 Edgerton (BHSD s.v. maharddhika) noticed
this peculiarity and explains “said of a class of pretas whose position as such has been
mitigated, though not completely relieved, either by their own actions or by merit
transferred to them by others”; cf. also “wealthy pretas” mentioned in Zin 2023, p. 133.
— sla (hw(a) ‘with animals’: the animals probably designate the donkey(s) that
attend(s) Srona-Kotikarna in his adventure in the world of the dead. It is also the
conspicuous difference of the Sarv-Vin from the other versions: see Waldschmidt 1952,
pp. 137-138.
Parallel: Sarv-Vin-Chin 180b9-20: %5, FREMRETRA L, RAEE, KEE
o FEFRFEE LI, FRMACRE L R, ME R AR, fRE SR, TRAITR
A, AR, RIS, WE MBS, BREA . RAEM, BRI

S yaya mayaryamahakatyayanam pindakena pratipadya pranite trayastrimse devanikaye

upapattavyam saham mithyapranidhanavasat pretamahardhika samvrtta ““1, who offered alms food
to noble Mahakatyayana and it should be reborn among the group of gods, being brought to the thirty-
three heaven — such I am turned out as a preta with great supernatural power because of false vow.”
(Divy 14.17-19).

45



Olav Hackstein and Hiromi Habata

TR, MR R EIMTEEER T BE, (FREEREE S, tRBER,

EfkE, KEWHRIEIR, BIanE IR, ZHRZH, @E@IIS@%%{%TL%ZO v
AR ERIREE ., FEARZ, MU RWMER, @k S, KiETR, BRE
VG NE B E, 8RR NHE42 Rk, The woman said: “There is my daughter in
the village Vasava. She does not know how to practice good conduct. When you come
back there, for my sake, please say to her the following: ‘Lady, a certain name, I saw your
father, mother, brother, his wife, and servant. Only your mother alone receives happiness,
the others receive [the result of] sins. Your mother let me tell you — Do not do bad
conduct, [if you do bad conduct] you will receive much suffering as the result in the future.
If you cannot believe the word of your mother, there is a storehouse which contains a
large amount of money. Take it out for me to do fortune by offering sangha. Offer
Reverend Katyayana, and with the rest of it you should live by yourself”. After she
finished her word, she asked Kotikarna: “Do you want to go away?” He said: “I want to
go away”. The woman said: “Close your eyes”. Immediately, he closed his eyes as she
said. In a while, she laid him not far from the village Vasava. The merchants [of his
caravan ship], who arrived in the village previously, to them people asked: “Why do we
not see Sramana Kotikarna?” The merchants said: “He was lost in the ocean”. At that time,
when people in the village heard that Kotikarna was lost, everyone in the whole village
lamented and wept as if they had lost their parents.

Strophe 98

a [20 syll.]

b (trinki)434*7 ¢ ces mak | wrasaf wefiar | kotikarne | sarthavak | ytaram fiakis |
kapiie $ol (:)

c [5 + 1 syll.] [THTIS2557) o faTvs o] pre yidic
d (THTIS2557) reciTm sdis klyosa t/m]difs] /// [3 + 7 Silben] (]|98]|)
P(trinki)fic Sieg 1952, p. 41 n. 5
a .. Pthey say. These many people were telling: “Kotikarna, the caravan leader,
lost his dear life.” ... not today”. They are leaving. ... YHe heard that. Then ...
Strophe 98 narrates Kotikarna’s coming back to his hometown, Vasavagrama: he
experienced that people are talking of his death in the ocean. In order to refrain from
astonishing his parents, he decided to visit first the daughter of the noble woman to give
her the message. This part of visiting the daughter, which is already explained in detail
when he received the message from the noble woman, seems to be reduced in the
Tocharian version, again to avoid redundancy.
98b: ces mak wrasan ‘these many people’.
98c: pre yiric prs.3sg. ‘they are going forward/away from somewhere, they are leaving’.
98d: klyosa impf.3sg.act. ‘he was hearing’.
Parallel: Sarv-Vin-Chin 180b20-c3: {EH Mz, (Tllantt, #AS, WIMEEKHE
Mk, DAHIGSOR DSSAR /. @ EH AR, FRIETH BRI S 2, &4 AR
WASTEE), (MRS, M OB IGE i, BRI, EEWER o, ARRERGE
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Hios, WA, AR L UGSk R h, MET RS2 18, B8 ,
TRERRT, RAREFR S W, L5 Mo TR ANIIE N, FRACRIA it {4 8
AR, ATLLSEM R T, (R EEEE RS, hBE. HREAR. EREWET,
ReTRlEmR, B R RZWMIE, ZER B, B EMEmAT, #IRGEM,
LIV, iRk, BIDIL#R 24, Kotikarna asked about it: “Why is [people] doing
like this?” People said: “Sramana Kotikarna was lost in the ocean. Because of this loss,
we are weeping and grieving each other”. Kotikarna thought the following: “Hearing the
news of my death, the village [people] is sorrowing. If they now see me [alive], they
would be agitated. Why should I make a comeback? [I will do] the commission of the
noble woman to tell her daughter. I should reach there”. After a while, Kotikarna reached
the house of the woman. After exchanging greetings, he said to the daughter: “Daughter,
(an unknown personal name), do you know? I saw your father, mother, brother, his wife
and servant among pretas. Only your mother alone receives happiness, the others receive
suffering. Your mother [let me] tell you — ‘Do not do bad conduct, [if you do bad
conduct] you will receive suffering as the result’”. The daughter said: “Pah, man! You are
foolish; you are crazy. My father and mother did donation and cultivated fortune and
virtue. After their death, they surely will be born in the heaven. Why are they among
pretas?”’ Kotikarna said to the daughter: ““Your mother said: ‘There is a storehouse in a
certain place, which contains a large amount of money. Do for me fortune by offering
sangha and Reverend Katyayana, and with the rest of it, you should live by yourself™”.
After the daughter heard this, she went to where the storehouse was. She opened it and
got much money. Through this, she believed [the story]. Following her mother’s order,
she offered sangha with it.

Strophe 99
a [2 syll.] (kra)!A341%8Intap sim | aksfiam mirkampal | srotapattune ! kilpat oko sim :
b a[3 syll.] ! [4 syll.] | [1 syll.] [THTIS2S98] (epe 2) [n]akiim | kiirso skam | Stwar
karmey[n](tu) ' [3 syll.] ()
c [10 syll]
d (aksififia)A3*1%rim | pacar macar | was lo kasii | ptas nesa || 99 ||
d(aksiffa)rim Sieg 1952, p. 41 n. 9
2of the good (one). He taught him the law, he attained as the fruit the Srotapatti.
b(...) without fault having learnt the four truths ... ¢ (...) ... Ythey, father and
mother, told him: “Take good care of us (first)!”
Strophe 99 narrates Kotikarna’s decision to enter the sangha by Katyayana. The parents
however did not allow him to. He stayed at home to take care of his parents, teaching
them the Buddhist doctrine.
99a: (kra)ntap ‘of the good (one)’, sdm aksnda=-m mdrkampal ‘He (Katyayana) taught him
(Kotikarna) the law’, srotapattune kdlpat oko sdm ‘he (Kotikarna) attained as the fruit
the Srotapatti’; attainment to enter the stream of the Buddhist saints for the aim of the
enlightenment. In the corresponding passage in the Sarv-Vin his attainment is
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mentioned as “pure stainless dharmic eye on phenomena” (1534 {51515 G 1A IR
Sarv-Vin-Chin 180c9-10).
99b: (sne ?) [n]akim | kirso Skam | Stwar karmey[n](tu) ‘faultlessly having learnt the
four truths’.
99d: (aksinna)rd=m colon-initial fronting of the verb (see §2 above). — pacar macar
asyndetic natural pair ‘father and mother’. — was obl.1pl.prn. ‘us’. — lo ‘right away, at
first’. — kasii ‘good, well’. — ptas impv.1sg.act. ‘put’. — nesa ‘earlier, first’. — nesa ta-
‘put earlier, prefer, take into account’: ‘they, father and mother, told him: take good
care of us (first)!’
Parallel: Sarv-Vin-Chin 180c4-29:'¢ J&7bF{E H . JE it (i fh Fel AR AR O LA
LR, REAFA IR, = AR IR I PTIE, 8 B, RETMEFER,
EAR IR, ARSI CEAm e vE — Ak, Y PMEELORRA I B, R
Ji A RENA T T R i, BIUA PR b, ASRETATRR IEYRAIR, B N RIEAEMIER A,
el NG, AREf, SoE R PR R, AR IR T R 3=
Sramana Kotikarna offered to a Buddha in his previous life, planted good root, and got
closer to the truth of observation. Because of this history, he is able to get the knowledge
without evil influence in this life. He was wanted because of his good root. He thought

by himself: “I worry, there is no use of my coming back home. I should visit
Mahakatyayana”. Thereupon he went and arrived [where Katyayana was], gave reverence
and sat down in the corner. Sramana Kotikarna minded the affair and was afraid of the
world. Reverend Katyayana followed his mind and taught for him. [Kotikarna]
immediately got there pure stainless dharmic eye on phenomena. He saw the truth, got
the truth, knew the truth and the pure truth. He overcame doubts, regret, and distrust of
others. He does not follow others, standing in the result of the [Buddhist] path, got [the
state of] having no fear. He stood from his seat, gave reverence with his head to the feet
of Reverend Katyayana, and said:

RIE, FREF RS, TABEEEIE, BE, S EF AR AL EER,
KIE, FAREE S HF 5 B R AR o, BGESE 1T, “Reverend, [ take refuge
in the Buddha, I take refuge in the dharma, I take refuge in the sangha. I become upasaka
(layman). I determine that I, from now until the exhaustion of my life, do not kill living
beings and [keep] my believe pure. Reverend, I want to leave the house and enter into the
good excellent teaching, receive the ordination to become a monk. I want to practice the
path in the good excellent teaching.”

MES ., WPUEH, R ZEAR, BE KM, HACRERES, Es. il

16 The text of the Sarv-Vin-Chin corresponds with the Tocharian version in its frame of the story,
however it seems that the Chinese version is here extended, especially concerning the reverence to the
parents. Regarding the transmission of the Sarv-Vin after its translation into Chinese, there was a
complicated development in China: see Chi 2024. It is beyond the scope of this paper to investigate
the Chinese text in detail, therefore it remains unsolved if this long passage was extended somewhere
or the Tocharian version reduced it.
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EREAREE, PEHEZ B, BHS, K, FERESHE, HRREE, ki
Fz B, st S, EENJERF, Katyayana said: “Sramana Kotikarna, Did your
parents allow your leaving the house?” [Kotikarna] answered: “Reverend, my parents
have not allowed still.” Katyayana said: “[According to] my law, if parents do not allow,
one cannot leave the house and receive the ordination.” Kotikarna said: “Reverend, I ask
by myself for this matter. If my parents allow, I am going to leave the house and receive
the ordination.” Katyayana said: “You may know the time.”

{5 H S e 2 O Af A 2 RSB K, A REMSFEEN, (8 B A RESERGE IR B, i
(EHAE RS T2 bR, AEEBIRESGH, BEEBRTNAE, ARXRNE, Bk
FPHETHE, REE, BEHRMEAR, ABORBGR, A AEEEARME, 75
WHEH R ARG , WA Rl 2R3 AR, TR IRTG B, 14 (RS AL,
s Bk AR a0, Tl S Ml ey, ARE R EF AN A, FIEIR,
Kotikarna gave reverence with his head to the feet of Reverend Katyayana, and went back
to the house. He saw his parents and greeted them. The parents of Kotikarna lost their
eyesight because of suffering sorrow before. When they heard that Kotikarna came back
from the ocean safely, they wept with tears of happiness, and their eyes were recovered.
After Kotikarna spent five or six days, he said to his parents: “Please allow me to leave
the house and enter into the good excellent teaching”. The parents said: “Kotikarna, we
have only you, we wished you wholeheartedly. You did not listen to our word and went
into the ocean. When we heard the news of your death, we became blind because of
sorrow. Now you have come back from the ocean safely, and we are very glad, and our
eyes got recovered. You should change your life and accept our word. That is, take care
of'us so long as our lives do not pass the time [of death]. If you do not leave the house till
the end of our lives, we will not blame you after our death.”

Strophe 100
a [A3416918:5Kk we pi (pukld) /// [THTIS28N /1) séim [w]as[t]dis ///
“Twelve (years he stayed with his parents ....) (Then) he (left their) house ...”
100a: sdk we pi (pukld) ‘twelve (years)’ appears only in the Sarv-Vin, but not in the
Milasarvastivada-Vinaya and in the Divyavadana.

Parallel: Sarv-Vin-Chin 180c29-181a6: {2 HZ S5k, #E&W - 4F, KRR, W
ik AEEAE mSEIRE R EAEE RN, 2R ZNRERT,
SRS — A, KRIE, FAGIEIEGE, SRBETHEERTT, RENGE, Al
B %, Kotikarna answered: “I agree”. He cared [his parents] for twelve years. When
the parents ended their lives, he spoke the verse: “Life is destined for death, what in high
place falls down, everything runs out. There is nothing which stays always.”!” Kotikarna
purified himself and reached where Reverend Katyayana was. He gave reverence with
his head to the feet and sat down in the corner. [Kotikarna said:] “Reverend, I have got

7 This verse corresponds to Uv I 11 yatha phalanam pakvanam nityam patanato bhayam / evam
Jjatasya martyasya nityam maranato bhayam //
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now believe in the right teaching. I want to leave the house and enter into the Buddhist
teaching to practice pure life”. Thereupon, Reverend Katyayana let Kotikarna leave the
house.

3 Conclusion

To conclude, the East Tocharian Kotikarna-poem as preserved in THT 974 (A340), THT
975 (A341) + THT 1525 appears to be an extremely skillful rendering of the Kotikarna-
story. Its linguistic features are not those of a mere translation language, but instead point
to fully idiomatic East Tocharian, as is hinted at by numerous forms and constructions
that are demonstrably inherited from Proto-Indo-European.

The frame of the story agrees with the Sarv-Vin version, as already noticed by
Waldschmidt.!® The conspicuous characteristics of the version, for example, attending
donkeys,!” which are not mentioned in str. 83b but hinted in str. 97d (sla (I)w(a) “with
his animals” when Kotikarna returns from the world of the dead to his home country),
confirm this accordance. Another detail, in which a prefa-woman changes into a
sheep/goat and begins to eat grass (str. 93), also evidences the close relationship with the
Sarv-Vin version. Whereas the Sarv-Vin version repeats the same or very similar passages
mechanically, the Tocharian version avoids redundancy (see str. 88, 93, 98).

Concerning the descriptions of the pretas, the Tocharian version often shows
common expressions with the Kalpanamanditika (str. 77-82), the Avadanasataka, and
the Divyavadana, also with the Buddhacarita. 1t seems that the common literary
expressions on the pretas had been well established, for example, “burning pretas” (see
commentaries on str. 77) or “(having) mouth (like the eye) of a needle” (str. 92b, Skt.
siici-mukha, Toch. A siici-Spal). Both descriptions are however, not observed in the Kizil
wall-paintings,?° which otherwise correspond well with the Tocharian version and often
provide indications for interpretations.

As mentioned in the introduction above, the wording of the Tocharian str. 77—82
resembles the Kalpanamanditikd more closely than the Sarv-Vin version. The story of the
Srona Kotikarna in the Kalpanamanditika is the shortest version, which contains only the
visit to one city of the pretas, and the theme of the story (apramdda ‘heedfulness’) differs
from other versions (karman). If we could assume that the version of the
Kalpanamanditika by Kumaralata is the earlier version before the plot of the story had
been well established with the episodes related to Maha-Katyayana, namely the episodes
of a butcher and an adulterer and the further episodes with a beautiful rich preta-lady, it
would be probable that the Tocharian version is later than the Kalpanamanditika and the
author of the Tocharian version knew the Kalpanamanditika.

Besides the precise analyzations above could provide some progress in

1% Waldschmidt 1952, pp. 141-142.
19 Waldschmidt 1952, pp. 137—138.
2 7in 2023, p. 132.
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understanding the Tocharian language, the Tocharian explication of Buddhist Sanskrit
terms feeds back to understanding them, for example, Skt. karman, whose Tocharian A
rendition is /yalypu ‘what has been left from the past and remains in the future’ (see str.
82d, also str. 77b, 85a).
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Abbreviations
Languages
A=Toch. A

Alb. = Albanian
Arm. = Armenian

B =Toch. B

E. = English
G. = German
Gk. = Greek

Goth. = Gothic

Hitt. = Hittite

Lith. = Lithuanian

NHG = New High German
OAv. = Old Avestan

OHG = Old High German
ORuss. = Old Russian

PIE = Proto-Indo-European
PToch. = Proto-Tocharian
Toch. = Tocharian

Grammatical and other abbreviations
a =recto
all. = allative
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b = verso

mp. = mediopassive
perl. = perlative
prs. = present

prt. = preterite

ptc. = participle

str. = strophe

syll. = syllable(s)

Symbols

| caesura

z contraction

T unattested, non-authentic form

Works, Collections, Dictionaries and other Resources

Avs = Avadanasataka, ed. J. S. Speyer, St. Pétersbourg 1902—19009.

BC = Buddhacarita, ed. E. H. Johnston, Lahore 1935.

BHSD = Franklin Edgerton: Buddhist Hybrid Sanskrit Grammar and Dictionary. Vol. 11:
Dictionary. New Haven 1953.

CEToM = A Comprehensive Edition of Tocharian Manuscripts, https://cetom.univie.ac.at/
Dhp = Dhammapada, ed. O. von Hiniiber & K. R. Norman, PTS 1994.

Divy = Divyavadana, ed. E. B. Cowell & R. A. Neil, Cambridge 1886.

DTA = Carling, Gerd & Georges-Jean Pinault (2023) Dictionary and Thesaurus of
Tocharian A. Wiesbaden: Harrassowitz.

EWAia 11 = Mayrhofer, Manfred (1996) Etymologisches Worterbuch des Altindoarischen.
Band II. Heidelberg: Carl Winter.

KalpM = Liiders, Heinrich (1926) Bruchstiicke der Kalpanamanditika des Kumaralata.
(Kleinere Sanskrit-Texte II). Leipzig: Deutsche Morgenlidndische Gesellschaft.
KalpM-Chin = the Chinese equivalent of the Kalpanamanditika: Da zhuang yan lun jing
KAEE AL (Taishd vol. 4, no. 201) translated by Kumarajiva MsEEFE(1

KVac = Karma-vacana, ed. Schmidt 2018.

LIV? = Rix, Helmut (2001) Lexikon der indogermanischen Verben. Zweite, erweiterte und
verbesserte Auflage bearbeitet von Martin Kiimmel und Helmut Rix. Wiesbaden:
Reichert.

LSJ = A Greek-English Lexicon. With a Revised Supplement, 1996. Ninth Revised
Edition. Compiled by H. G. Liddell and R. Scott, revised and augmented throughout by
Henry Stuart Jones with the assistance of Roderick McKenzie, Supplement edited by P.
G. W. Glare, and with the assistance of A. A. Thompson. Oxford: Oxford University Press.
PW = Otto Bohtlingk & Rudolph Roth (1855-75) Sanskrit-Worterbuch, St. Petersburg.
SHT = Sanskrit Handschriften der (Berliner) Turfansammlung.

Sarv-Vin = Vinaya of the Sarvastivadin
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Sarv-Vin-Chin = the Chinese translation of the Vinaya of the Sarvastivadin: Shi song i
+FMfE (Taishd vol. 23, no. 1435) translated by Fa ruod dud lud 35 2% 4% (*Punyatara)
und Kumarajiva MSAEEFEAT

Sarv-Vin-Skt = the Sanskrit fragments of the Vinaya of the Sarvastivadin (Pelliot Sanskrit
bleu 11; SHT 591): see Waldschmidt 1952 and Wille 1993.

THT = Tocharische Handschriften der (Berliner) Turfansammlung.

Uv = Udanavarga, ed. F. Bernhard, Gottingen 1965-68.
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fig. 1 Kizil cave 212 “Seefahrerhohle” (from Griinwedel 1920, Tafel 15-16, Fig. 2).

the relevant section enlarged
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