PinaultHandout/1

Georges-Jean Pinault East Coast Indo-European Conference XLIV
Paris, EPHE, PSL (ECIEC 44), Miinchen, LMU, June 22, 2025

Defining the Apsaras and her Indo-European background

1. Ved. apsards- (RV +), fem., more information in the AV, especially on their abode in waters.
Grassmann: 80. Bezeichnung einer Klasse von Geistern, die in der Luft schweben und den
Gandharven vermahlt sind. Macdonell (1897: 134-136): celestial water nymph, consort of a
genius named Gandharva; endowed with great beauty, in indefinite number; their love is
enjoyed not only by the Gandharvas, but occasionally also by men.
2. Previous etymologies, cf. Neisser 1924: 61, KEWAI I: 40-41, III: 629; EW Aia I: 8§9-90.
PW I: 381. 1) ap-sards- ‘running in water’, cf. sar- ‘to run, rush’ (pres.act. sisarti), PIE *sal-,
cf. EWAia II: 703-704. Yaska, Nirukta 5.13 apsara apsarini. Taken over by Oldenberg 1917:
251, and MW (59c¢): ‘going in the waters or between the waters of the clouds’. No thinkable
connection with sdras- nt. (RV +) ‘pond, lake’ (cf. Gk. &Log).
2) a-psards- ‘gestaltlos’. Grassmann (80) ‘urspriinglich wohl nicht speisend, nicht der Speise
bediirfend’, cf. psdras-. But psdras- nt. means ‘delight, enjoyment’, cf. EWAia II: 198.
3) Some connection with dpsas- nt. (RV +) ‘breast, forehead, face’. No derivational link.
4) a-psards- ‘shameless’, according to Wackernagel (1916: 159-160), cf. Y Av. fSarama- masc.
‘shame, pudor’ (‘Schamgefiihl” Bartholomae 1904: 1029) cf. MP sarm ‘id.’, Khot. ksarma-,
Oss. efserm, cefsarm ‘shame, diffidence, observance of decency’ (Cheung 2002: 157). This
Iranian lexeme has no further etymology. A priori connection, because the prototypical female,
a Lilith of sorts, as figure of the sexual enjoyment, ought to reveal her charms. No basis in the
Vedic phraseology.
3. The Apsaras has unmistakable connections with waters and with sex; she is sometimes
featured as bird-like. These immortal beings are the female partners of the Gandharvas. No light
is brought by the mythical figure of the Gandharva (gandharvd-, masc. RV 20x), whose
etymology is itself obscure, except that it belongs probably to the Indo-Iranian substratum, from
a basis *Gandhar, cf. Y Av. gandaraba-, masc. kind of demon (with suffix < *-b"a- of animals),
also PN, Pers. PN *gand(a)rva- *in Elamite transmission. Cf. EWAia I: 462.
4. Review of the telling older occurrences.
RV 10.136.6ab apsardsam gandharvanam, mrganam cdrane cdran |
‘Ranging in the range of the Apsarases and the Gandharvas, of the wild birds, / the long-haired
one ins their sweet, most exhilarating comrade, who knows their will.” (Jamison-Brereton 2014:
1622)
RV 10.10.4 nd ydt purd cakymd kdd dha nitndm, rtd vdadanto dnrtam rapema |
gandharvé apsv dpya ca yésa, sa no nabhih paramdm jami tdn nau I/
[Yama:] ‘What we have not done before, should (we do it) now? While proclaiming truths, we
would [/should we] murmur untruth? / The Gandharva in the waters and the watery maiden —
that is our umbilical tie, therefore our kinship is of the highest.” (Jamison-Brereton 2014: 1382)
RV 10.11.2ab rdpad gandharvir dpya ca yésand, naddsya nadé pdri patu me mdnah /
‘The Gandharvi is murmuring, and let (that) watery maiden protect my mind all around at the
bellowing of the bellowing (bull) [= Soma]’ (Jamison-Brereton 2014: 1384)
Figure of the Apsaras Urvasi, once married to the mortal Purtiravas. She counts herself among
immortal women, RV 10.95.4a. The Apsarases in crowds are compared to ducks preening their
own bodies, 9cd.
RV 10.95.10 vidyiin nd ya pdtanti davidyod, bhdranti me dpya kamyani /
jdnisto apé ndryah sijatah, prérvdst tirata dirghdm dayuh //
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[Puriiravas:] ‘She who in her flight kept flashing like lightning, the watery (maiden) bringing
me the delights of love, / (a son) belonging to men, nobly born, was born from the water —
Urvasi extends Ayu his lifetime long.” (Jamison-Brereton 2014: 1550)
The soma, personified as male figure, is mixed with the female waters:
RV 9.78.3 samudriya apsardso manisinam, dsind antdr abhi sémam aksaran /

td im hinvanti harmydsya saksdnim, yacante sumndm pdvamanam dksitam //
‘The Apsarases belonging to the sea, sitting within, have streamed toward Soma of inspired
thought. / They spur him on, the conqueror of the secure house; they beg the imperishable self-
purifying one for his grace.” (Jamison-Brereton 2014: 1312)
Apsaras as female lover:
RV 10.123.5 apsard jardm upasismiyand, yésa bibharti paramé vyoman /

cdrat priydsya yonisu priyds sdn, sidat paksé hiranydye sd vendh //
“The Apsaras, the maiden smiling coyly at her lover, bears him in the highest distant heaven. /
He roamed among the wombs of the dear one [masc.], himself being dear; he sat in the golden
wing — he is the Seeker.” (Jamison-Brereton 2014: 1596)
The poets of the Vasistha family approached the Apsarases (RV 7.33.9d), and their ancestor,
the rsi Vasistha (vdsistha- masc.) was born from the Apsaras Urvasi, cf. RV 7.33.11-12.
5. Out of 15 occurrences of RV dp(i)ya- ‘belonging to the water(s)’, all feminine ones apply to
the watery maidens. Then, dp(i)ya yosa vel sim. ‘watery maiden’, as periphrasis for apsards-.
6. Some connection of apsards- with water has been hinted at by the Indian tradition. But the
phraseology does not provide any support for the connection with sar- ‘to run, rush’. Since the
Apsaras has no connection with clouds nor rain, it does not seem appealing to trace the first
member of any compound to *abh-, cf. abhrd- nt., YAv. af3ra- < *nb"-ré- ‘rain cloud’, and
ndbhas- nt., OAv. nabah- ‘vapor, cloud, mist’ < *néb'-es-, see EWAia I: 94, 11: 13.
7. Analysis ap-sards- ‘water-woman’, with second member related to *sdris- nt. ‘womanhood’,
matched by the basis of YAv. hdirisi- fem. ‘woman’ < *haris-i- (Oettinger 1986). The latter is
related, as per Oettinger, to the PIE noun for ‘woman, female’. Reconstructed by Pinault 2013
as *sor-/*sér-/*sr-, latter weak stem issued from *syr-é/ds, through reshaping of the theoretical
genitive *sér-s, according to acrostatic inflection.
8. Found barely as second compound member, as marker of the feminine in Anatolian, type
Hitt. isha-ss(a)ra- ‘mistress, lady’, vs. isha- c. ‘master, lord’, Hitt. hassu-ss(a)ra- ‘queen’ vs.
hassu- c. ‘king’. Based on apposition, i.e. *‘master+female’, at the time when PIE had no
feminine gender, hence no feminine suffix. See Hackstein 2010, Pinault 2013, with previous
literature.
9. See the feminine of ‘three’ and ‘four’, PIE *tisrés < *tri-sr-és (< *‘three+female’) vs. masc.
*tréi-es, *k¥étesr-es vs. masc. *k*etuor-es. PIE *syé-sor- ‘sister’ < *‘own+female’, coined at
the time where the feminine *syé-h> of the adjective *sud-/*seuo- based on the reflexive
pronoun did (could) not exist yet.
10. Pattern *-sards- ‘woman’ vs. *sdris- ‘womanhood’ parallel to favds- adj. ‘strong, powerful’
vs. Av. tauuis- ‘power’ = Ved. *tavis-, basis of tavisd- adj. ‘powerful’, abstract fem. tdvisi-
‘power’ = Av. touuisi-, and -mahas-, animate, as second compound member (e.g. RV mitrd-
mahas- 15x ‘having the might of Mitra’, prdmahas- 3x ‘whose greatness goes forward’) vs.
mdhas- nt. (YAv. mazah-) ‘greatness’, and *mdhis-, basis of mdhisi- ‘lady, first wife’ ; mahisd-
adj. (RV +) ‘great, powerful’, (< *‘provided with greatness’, parallel to tavisd-), masc. ‘buffalo’
(< mahisd- mrgd- ‘the powerful beast’), cf. EW Aia II: 340.
11. The neuter reflected by Ved. mdhas- belongs to the Caland system of the adj. mahd-/mah-
‘great’, nt. mdhi, suffixed mahant- ‘id.”, cf. Rau 2009: 121. As for *mdhis-, it can be understood
as the reshaping, through crossing with the neuter *mdj"i (< *még-ho, cf. Ved. mdhi, Gk. péya),
of the older abstract *mdjas- nt. ‘greatness’ < *még-e/os-, related to the prefix Av. as- ‘great’
< *mg-s- ‘with greatness’, as per Schindler (1987: 345-346).
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12. RV mahds (13x) adv. ‘greatly’ (especially in predicative function with dha-, kr- ‘to make
something/someone great’) does not presuppose an adjective *mahds- ‘great’; it was based on
the neuter with accent shift, cf. Debrunner 1954: 227, Renou 1952: 325, 337. Therefrom issued
the sporadic use of mahds as attributive, with a neuter noun, e.g. maho drnah ‘great flood’ (RV
1.3.12a). Besides favds- adj., second compound member -favas- in svd-tavas- (12x) ‘self-
powerful, self-strong’, prd-tavas- (2x) ‘whose strength goes forward, projecting strength’.

12. Indo-Ir. *tduis- (after RUKI) < *tauws, with laryngeal vocalization at word final, from the
proterokinetic neuter < *téyH-s. Compare Ved. kravis-, nt. ‘(piece of) bloody flesh’ = Gk.
KpEag < *kréuvs < *kréuhs-s. Cf. Nussbaum 1986: 119, 127, 140, 150-151.

13. Same type in YAv. stairis-, nt. ‘layer of straw’ < *stérhs-s, Gk. yepag ‘gift of honor’ <
*geérhs-s ‘aging, old age’. As internal derivative of the latter, Ved. jards- (RV 5x), fem. ‘old
age’, probably original collective with amphikinetic inflection, cf. Stiiber 2002: 83-84, 253,
Rau 2009: 74, 133, 134.

14. Inside Indo-Ir., the pattern *CdCis- nt. vs. *CaCds- animate has been replaced by *CdCas-
nt. vs. *CaCds- animate, once the reshaping of the neuter as nom.-acc.sg. *CdCas (type Ved.
mdnas-, Av. manah-, GK. pévog) occurred in the laryngeal-less roots, and was later extended.
See RV ydsas- nt. ‘glory’ vs. adj. yasds- ‘glorious’, dpas- nt. ‘work’ vs. adj. apds- ‘active, at
work’; cf. Debrunner 1954: 222--223 .

15. Those adjectives in °ds- are best interpreted as extracted originally from bahuvrihi
compounds, with second member based on a sigmatic neuter, see RV s(u)v-dpas_ (RV 14x,
superlative svdpastama- 2x) ‘having (making) good work, working well’, masc. ‘good worker’,
Av. huuapah- adj. ‘working well’. See Stiiber 2002: 27, 42. Those had originally final accent,
as shown by the numerous compounds with negative prefix, arepds- ‘spotless’ vs. répas- nt.
‘spot, stain’, arddhds- ‘not liberal’ vs. radhas- nt. ‘favor, grant, liberality’, and some relic
forms, such as su-prayds- ‘well-regaled’ vs. prdyas- nt. ‘pleasure, delight’, su-pivds- ‘very fat’
vs. pivas- nt. ‘fat, fatty substance’. In the majority, the accent on the second member has been
extended from the frequent neuters, e.g. su-mdnas- (Av. humanah-) vs. mdnas- nt. ‘thought,
spirit’. See Pinault 2022: 131-134, with discussion of previous literature.

16. Scenario: as based on the root noun *sdr-, the abstract Indo-Ir. *sdris- was built after the
model of *tduis-, *mdj'is-, etc.. This item triggered in Indo-Aryan the making of an animate
*sards-, which did replace *-sdr- as second compound member in ap-sards-. The underlying
compound *ap-sdr- was somewhat unpractical, because the expected nom.sg. was *apsd <
*apsar, and the expected gen.sg. was *apsrds. The model of svdsar- (sg. nom. svdsd, acc.
svdsaram, gen. svdsur, etc.) could not serve for this purpose, because this noun, which had
adopted the inflection of kinship terms in °tar-, was no longer analyzable.

17. The restored definition of Ved. apsards- fem. as water nymph complies with similar female
deities found in several mythologies, especially in Europe (Baltic, Slavic, Germanic, Celtic):
‘supernatural females who hand the lonelier parts of land, especially the waters, the trees, and
the mountains’ (West 2007: 284-292, see also Friedrich 1978: 28-30). They bear different
names in the respective countries and are found in many narratives and popular traditions,
especially in connection with dancing and in adventures of these characters with mortal lovers,
see Barber 2013.

18. The back-projected PIE compound would be *h2ép-sor-/*-s(e)r- ‘water-woman’.

19. Gk. Appoditn (I1.) Aeol. Adppodita. Not found in Mycenaean documents. The name has
no forms with -ap- or -pa- in Ionic-Attic or West Greek. It would be a relic of the Aeolic poetic
tradition, which was later disseminated. No yet cogently explained, cf. Pirenne-Delforge
(1994:9), Beekes (2010: 179). Review of literature by Dugand (1974, claiming a Semitic
origin), Witczak (1993).

20. The main trend among historians of religion leads to some Near Eastern connection, due to
the localization of Cyprus, a major place in the cult and mythology of the goddess, and of some
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influence of the cult of Astarte/Ishtar on that of Aphrodite, and even on the narrative of her
birth. Cf. Burkert 1985: 152-153, 408 n. 18; West 1997: 56-58, 291-292. But West (2000) has
dismissed any link of her name with Phoenician ‘AStart, which was the name of the goddess
whom the Greeks called Aphrodite. As put by West, Appoditn does not have a Semitic-looking
structure. Nonetheless, West argues (2000: 137-138) for A¢ppoditn as an adaptation of a
Northwest Semitic (Canaanite) phrase meaning ‘She of the pigeon’, which he deems himself as
speculative.

21. The alternative interpretation is based on the identification of Aphrodite, as ‘daughter of
Zeus’ (Gk. Ao Ovydnp= Ved. divé duhitd) with Dawn (Ved. Usds-, Gk. Hom. 'Haog, Sappho
adwc, Att. Emc, etc., PIE *hxdusos), as goddess of light and love, characterized by her smiling
face (Gk. ¢prhopperdng), and common erotic associations, cf. Dunkel 1988: 8-11, on the tracks
of Boedeker 1974. These poetic connections are put into service for interpreting in IE
perspective the myth of Gk. Appoditn as ‘born from the foam’, precisely from the foam mixed
with the seed of Ouranos, whose genitals have been cut and thrown into the sea by Kronos
(Pirenne-Delforge 1994: 437). This narrative would even be the reflex of an IE myth, as per
Janda 2005: 331-360, 2010: 65, 2014: 96, 99, 103. The etymological connection played upon
by Hesiod (Theogony, 188-198, approved by Plato, Crat. 406¢ and others) between her name
and dppog ought to be taken as based on IE phraseology: ‘shining up from the foam’ (G. ‘die
im Schaum (des Meeres) aufleuchtet’), the second member *-dita being traced back to the
feminine of *dih»-t6-, the expected verbal adjective of *deihz- ‘to shine’ (LIVZ: 108), cf. Gk.
Hom. d¢aro. There is no such phrase in Vedic, nor in any other text in an IE language. The
Greek narrative does not match the familiar image of RVic Usas emerging from the darkness
of the night, her sister, not from clouds, however smiling and radiating.

22. As an aside, the traditional connection of Gk. a$pog (Il. +) masc. ‘foam, slaver’ with Ved.
abhrd- nt. ‘cloud’, lat. imber ‘rain’ does not make much sense, as it has been recognized for
long (cf. Beekes 2010: 179). The foam can be defined as ‘the visible thing at the surface of the
vivid water’. De-locatival derivative *hzep-s-r-o- ‘at the water(s)’, based on *hzep-s-ér, a
secondary adverbial locative based on the genitive-ablative *hzep-é/0s ‘of/from the water’,
somehow parallel to Ved. vatsard- masc. ‘year’, based on *vats-dr ‘in the year’ < *uet-s-ér,
with reinforcement of the locatival sense of the genitive of ‘year’, cf. Vine 2009: 213-220.
Differently, Willi (2004) derives several Gk. words from a root *hzeb"- ‘to flow’: in addition to
adpog, also deap, adv. ‘forthwith, immediately’, Gdpvw, adv. ‘suddenly’, nt. Gpevog ‘wealth’.
23. Arguing on the basis of the dialectal variants (Cret. A¢popdita, Cypr. PN A-po-ro-ti-si-jo,
Pamphyl. Apopdiouvg) and of the metrical distribution of Appodity in Homer, van Beek
(2022: 315-318), makes a case for a proto-form *Apr-dita, the first member issued from
*h2éb"r (> Gk. ddap ‘swiftly, forthwith’). The latter point is based on Witczak (1993), who
deemed the theonym as an original epithet of the planet Venus, as the brightest object in the
morning or evening sky: ‘sehr glinzend’, but the evidence for a prefix *ab’ro- ‘very’ remains
dubious. While keeping the second member as *-dita, feminine of *dito- < *dih;-to-, verbal
adjective of *deihs- ‘to shine’ (see above § 21), van Beek glosses *Ap'r-dita as ‘the one who
appears (shines) forthwith’, i.e. after sunset (2022: 318). This astrological interpretation may
have some external support. The transition from ‘quickly, suddenly’ to ‘immediately
afterwards’ is, however, not self-evident, since the planet Venus is not bound with a brief
appearance in the night. Besides, *h2éb"r does not seem further defined.

24. Starting from *hoapsr-C° > *haapsra-C°, the cluster *-psR- would yield *-pR-, hence Aeol.
appo-C°, with regular vocalization, and generalization of the aspirate -¢- to the variant
outcome in adop-C°, instead of *dpop-C° A weaker alternative would surmise a thematic
form *hoapsr-o- of *hzap-s(e)r, as doublet in first compound member.

25. Reconstruction *(H)apsr-ditaH, as a determinative compound ‘flying watery maiden’,
based on the association of these female deities with birds and with dance. Hence, the second
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member would be based on *dih;-t0-, verbal adjective of *dejh;- (LIV?: 107), cf. Gk. dietan ‘to
rush’, and ved. day'-/di- ‘to fly’ (RV pres. act. diyanti, part. diyant-), said of birds, horses and
gods, cf. Grassmann: 608 and EW Aia I: 700. Aphrodite is definitely associated, in her cult and
imagery, with birds, especially the dove or pigeon (mepiotepa). She is shown as riding also a
goose or a swan (cf. Pirenne-Delforge 1994: 415-417). These associations do not constitute any
etymological proof, because the Gk. theonym had become for long totally opaque.

References

Barber, Elisabeth Wayland. 2013. The Dancing Goddesses. Folklore, archaeology and the origins of
European dance. New York-London: W.W. Norton & Co.

Bartholomae, Christian. 1904. Altiranisches Worterbuch. Strassburg: Triibner.

Beekes, Robert S.P. 2010. Etrymological Dictionary of Greek. With the assistance of Lucien van Beek.
Leiden-Boston: Brill.

van Beek, Lucien. 2022. The reflexes of syllabic liquids in Ancient Greek. Leiden-Boston: Brill.

Boedeker, Deborah Dickmann. 1974. Aphrodite’s entry into Greek Epic. Leiden: Brill (Mnemosyne.

Supplementum 32).

Burkert, Walter. 1985. Greek Religion, Archaic and Classic. Cambridge (Mass.): Harvard University
Press.

Cheung, Johnny. 2002. Studies in the historical development of the Ossetic vocalism. Wiesbaden:
Reichert.

Debrunner, Albert. 1954. Altindische Grammatik. 11/2: Die Nominalsuffixe. Gottingen: Vandenhoeck &
Ruprecht.

Dugand, Jean-Edouard. 1974. Aphrodite-Astarté (De 1’étymologie du nom d’ Aphrodite). Annales de la
Faculté des Lettres et Sciences Humaines de Nice, n° 21 [Hommage a Pierre Fargues]: 73-98.

Dunkel, George E. 1988. Vater Himmels Gattin. Die Sprache 34/1, 1988-90 [1991]: 1-26.

EVP =Renou, Louis. 1955-1969. Etudes védiques et paninéennes. I-XVII. Paris : Institut de Civilisation
Indienne.

EWAia = Mayrhofer, Manfred. 1986-1996-2001. Etymologisches Worterbuch des Altindoarischen. 1-
II1. Heidelberg: Winter.

Friedrich, Paul. 1978. The Meaning of Aphrodite. Chicago: University of Chicago Press.

Geldner = Geldner, Karl Friedrich. 1951. Der Rig-Veda. Aus dem Sanskrit ins Deutsche iibersetzt und
mit einem laufenden Kommentar versehen. 3 vols. Cambridge (Mass.): Harvard University Press
(Harvard Oriental Series, Vol. 33-34-35).

Grassmann = Grassmann, Hermann. 1872-1875. Wérterbuch zum Rig-Veda. Leipzig : Brockhaus.

Hackstein, Olav. 2010. Apposition and nominal classification in Indo-European and beyond. Wien:
Osterreichische Akademie der Wissenschaften.

Jamison-Brereton = Jamison, Stephanie, and Joel P. Brereton. 2014. The Rigveda. The earliest religious
poetry of India. Oxford: Oxford University Press.

Janda, Michael. 2005. Elysion. Entstehung und Entwicklung der griechischen Religion. Innsbruck:
Innsbrucker Beitrdge zur Sprachwissenschaft.

Janda, Michael. 2010. Die Musik nach dem Chaos. Der Schopfungsmythos der europdischen Vorzeit.
Innsbruck : Innsbrucker Beitridge zur Kulturwissenschaft.

Janda, Michael. 2014. Morgenréte iiber Mykene. Ein indogermanischer Mpythos. Innsbruck :
Innsbrucker Beitrage zur Kulturwissenschatft.

KEWAIi = Mayrhofer, Manfred. 1956-1963-1976. Kurzgefasstes etymologisches Worterbuch des
Altindischen. 1-111. Heidelberg: Winter.

Kretschmer, Paul. 1895. Zum pamphylischen Dialekt. Zeitschrift fiir Vergleichende Sprachforschung
33:258-272.

LIV? = Rix, Helmut, ed. 2001. Lexikon der indogermanischen Verben. 2nd ed. Wiesbaden: Reichert.

MaaB, Ernst. 1911. Aphrodite und die hl. Pelagia. Neue Jahrbiicher fiir das klassische Altertum,
Geschichte und deutsche Literatur und fiir Pddagogik, 14. Jahrgang: 457-468.

Macdonell, Arthur A. 1897. Vedic Mythology. Strassburg: Triibner (Grundriss der Indo-Arischen
Philologie und Altertumskunde, Bd. III, Heft 1.A).

MW = Monier-Williams, Sir Monier. 1899. 4 Sanskrit-English Dictionary. Oxford: Clarendon Press.



PinaultHandout/6

Neisser, Walther. 1924. Zum Worterbuch des Rgveda. Erstes Heft (a—ausana). Leipzig: Deutsche
Morgenlidndische Gesellschaft (Abhandlungen fiir die Kunde des Morgenlandes, XVI. Bd., Nr.
4).

Nussbaum, Alan J. 1986. Head and Horn in Indo-European. Berlin-New York: de Gruyter.

Oberlies, Thomas. 2012. Der Rigveda und seine Religion. Berlin: Verlag der Weltreligionen.

Oettinger, Norbert. 1986. Avestisch hdirisi- ‘Frau’ syn- und diachron. Indogermanische Forschungen
91: 116-128.

Oldenberg, Hermann. 1917. Die Religion des Veda. 2. Auflage. Stuttgart : Cotta.

Pinault, Georges-Jean. 2013. The Lady (Almost) Vanishes. In : Adam I. Cooper, Jeremy Rau & Michael
Weiss (eds.), Multi Nominis Grammaticus. Studies in Classical and Indo-European linguistics
offered to Alan J. Nussbaum at the occasion of his sixty-fifth birthday, Ann Arbor-New York:
Beech Stave Press, 240-254.

Pinault, Georges-Jean. 2022. Fuzzy boundaries in the morphology of PIE compounds. In : Florian
Sommer, Karin Stiiber, Paul Widmer, Yoko Yamazaki (eds.), Indogermanische Morphologie in
erweiterter Sicht. Grenzfiille und Ubergiinge. Beitrige zu einer 2020 in Ziirich geplanten, aber
nicht stattgefundenen Fachtagung der Indogermanischen Gesellschaft. Innsbruck: Institut fiir
Sprachwissenschaft der Universitét Innsbruck, 123-149.

Pirenne-Delforge, Vinciane. 1994. L ’Aphrodite grecque. Athénes-Liege : Centre International d’Etudes
de la Religion Grecque Antique (Kernos. Supplément 4).

PW = Bohtlingk, Otto & Rudolf von Roth. 1855-1875. Sanskrit-Worterbuch. 1-VII. St. Petersburg:
Kaiserliche Akademie der Wissenschaften.

Rau, Jeremy. 2009. Indo-European nominal morphology: The decads and the Caland system. Innsbruck:
Institut fiir Sprachwissenschaft der Universitit Innsbruck

Renou, Louis. 1952. Grammaire de la langue védique. Lyon-Paris: IAC.

Rivelex I = Krisch, Thomas, dir. 2006. RIVELEX. Rigveda-Lexikon. Bd. 1: Wérter beginnend mit “a”.
Graz: Leykam (Grazer Vergleichende Arbeiten, Bd. 20).

Schindler, Jochem. 1987. Zur avestischen Kompositionslehre: as.- ‘gro8’. In: George Cardona &
Norman H. Zide (eds.), Festschrift for Henry Hoenigswald. Tiibingen: Narr, 337-348.

Schroeder, Leopold von. 1887. Griechische Gotter und Heroen. Eine Untersuchung ihres
urspriinglichen Wesens mit Hiilfe der vergleichenden Mythologie. 1. Heft: Aphrodite, Eros und
Hephaistos. Berlin: Weidmannsche Buchhandlung.

Stiiber, Karin. 2002. Die primdren s-Stamme des Indogermanischen. Wiesbaden: Reichert.

Uhlenbeck, Christianus Cornelius. 1898-1899. Kurzgefasstes etymologisches Wérterbuch der
altindischen Sprache. Amsterdam: J. Miiller.

Vine, Brent. 2009. A Yearly Problem. In: Kazuhiko Yoshida & Brent Vine (eds.), East and West. Papers
in Indo-European Studies. Bremen: Hempen, 205-224.

Wackernagel, Jacob. 1916. Mythologische Etymologika. In: Aufsdtze zur Kultur und Sprachgeschichte,
vornehmlich des Orients. Ernst Kuhn zum 70. Geburtstage gewidmet von Freunden und
Schiilern. Breslau: Marcus, 158-161 (= 1969. Kleine Schriften. 1, Gottingen: Vandenhoeck &
Ruprecht, 448-451).

West, Martin L. 1997. The East face of Helicon. West Asiatic elements in Greek poetry and myth.
Oxford: Clarendon Press.

West, Martin L. 2000. The name of Aphrodite. Glotta 76:134-138.

West, Martin L. 2007. Indo-European poetry and myth. Oxford: Oxford University Press.

Willi, Andreas. 2004. Flowing Riches: Greek doevoc and Indo-European streams. In: J.H.W. Penney
(ed.), Indo-European perspectives. Studies in honour of Anna Morpurgo Davies. Oxford:
Oxford University Press, 323-337.

Witczak, K.T. 1993. Greek Aphrodite and her Indo-European origin. In: Lambert Isebaert (ed.),
Miscellanea Graeco-Latina. Namur: Société d’Etudes Classiques, 115-123.



